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Ss teaches many things, but it does not 
openly teach about Katyayani-vrata. This 
vrata is hidden. It is not meant for everyone. 
Following it is only possible for someone who, 
inspired by Sri Guru-pada-padma, has a strong 
desire to do so. 

Katyayani-vrata is not for karmis, jidnis, and 
yogis. It is specifically meant for those who wish 
to serve Srimati Radharani under the guidance of 
the Vraja-devis. It is not for those in santa-, dasya-, 
sakhya-, or vatsalya-rasa, but only for those who 
aspire to serve Sri Radha-Krsna in madhurya-rasa. 

By truly following this vrata, you will become 
naked—naked of material desires, possessions, 
and everything you previously valued. Following 
this vrata will make you a sannyasti. If you do not 
fear renouncing everything, becoming a destitute 
beggar in rags, going door to door, having no 
more helpers, friends, or relatives, then you can 
try to follow this vrata. But if you want sense 
gratification, like the opulence of Dvaraka, health, 
wealth, name and fame, followers, disciples, 
temples, and so on, then there is no need 
for you to follow this vrata. This 
vrata has a completely different 





goal. It is against this material “*" >. 
world, against the material 
body, mind, and senses. 










'\.©  . Krsna happiness. 


For those who are determined to follow this 
vrata despite all forewarmings, and who want to 
learn about the transcendental result of following 
this vrata, for them we will discuss the origin of 
this vrata and its benefits. 

At the end of Dvapara-yuga, five thousand 
years ago, Sukadeva Gosvami spoke the Srimad- 
Bhagavatam to Pariksit Maharaja. Pariksit Maharaja 
heard how, in Treta-yuga, Lord Ramacandra went 
to the Dandakaranya forest and met with the sages 
there. The sages prayed to Lord Rama for a loving 
relationship with Him. They had been chanting the 
gopala-mantra for a long time. Ramacandra said, 
“In this present incarnation I cannot accept you 
as you desire, but when I next appear as Krsna, in 
Dvapara-yuga, you will take birth in Vraja in the 
families of gopas. At that time, I will accept you as 
My beloveds.” 

As the Lord declared, so it came to be. The 
sages achieved svartpa-siddhi and took birth in 
Vraja from the wombs of gopis. This is described by 
Srila Jiva Gosvami in Gopdla-campi. Early in the 

morning, at the age of three, these sadhana-siddha 
gopis were collecting flowers and peacock 
feathers near the bank of the Yamuna. They 
had natural love for Krsna and thus collected 
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As the young gopis were doing this, a 
beautiful flute sound entered their ears and made 
their hearts restless. They sat and closed their 
eyes and only drank this nectar, losing taste for 
everything else. After a long time, their external 
sense returned, but their bodies had no more 


strength—they felt empty and lost. When | 


they returned home, their parents 
were concerned for them, seeing 
that they did not eat anything and _ . 
appeared morose. The gopis woul 
not respond to the inquiries of Ly 
their parents and only remained in ( R 
a comer of their rooms weeping. 
When other gopis came to visit, 
they did not speak to each other, 
but only sat and cried together 
without expressing the pain that 
had overwhelmed their hearts. 

The next morning at three, 
these gopis went in groups to the 
bank of the Yamuna. As they walked, 
they sang together and this uplifted their 
hearts somewhat. Arriving at the Yamuna, 
they prayed there, bathed, and sang "je 
of the beauty and pastimes of Krsna. 





For some days the gopis continued ©. 
this practice. Gradually, their longing for — 
Krsna increased until it was unbearable. 

On the first day of the hemanta season, 
Bhagavati Paurnamasi arrived at the Yamuna and 
came amidst the sddhana-siddha gopis. She told 
them, “Dear gopis, I understand the pain in your 
heart. I know why you are suffering. You heard the 
sound of Krsna’s flute and drank its nectar. Now 
you cannot bear being apart from Him. Although 
you are quite young, your desire has matured. I 
understand everything. Today I will give you a 
mantra to follow as a vrata for this month. By doing 
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so, all your desires will be fulfilled. Every morning, 
continue to come here to the Yamuna. Make a deity 
of Devi out of sand and worship her with dsana, 
padya, acamana, arghya, bhoga, srngara, arati, and 
puspanjali. Then chant this mantra intently while 
meditating on your objective. Devi will directly 
accept your puja and fulfill your desire.” 
This pastime is explained with 
slight differences by Srila Jiva Gosvami 
and Srila Kavi Karnapura Gosvami. 
The 
were not alone in their desire to meet 


sages of Dandakaranya 
. and serve the Lord of Sweetness. The 
personified sastras prayed to Bhagavan 
Sri Krsna to be able to serve Him and 
have a relationship with Him in the 
forms and with the moods of the 
gopis. Krsna granted their boon and 
the sdstras became upanisad-cari- and 
sruti-cari-gopis in krsna-lila at the 
end of Dvapara-yuga. These sddhana- 
siddha gopis joined the gopis who were 
previously the rsis of Dandakaranya. 
| All these gopis were extremely 
/ = ? eager to be accepted by Krsna as 
His dearmost beloved. And they 
“were also afraid. Why? They saw 









that there were millions of gopis and 


ae: Krsna was alone. How could He satisfy the 


desire of them all? He would accept one, they 
thought, but could not accept them all. And also 
they were worried that when they matured, their 
parents would marry them to boys outside of Vraja. 
They thought, “We have done so many austerities 
to have this opportunity to be with Krsna, but now, 
because of our beautiful bodies, everyone will want 
to enjoy us when we are grown and we will be kept 
apart from Krsna.” Considering their future to be 
desolate, the gopis wept bitterly. 


From the young age of three, the gopis’ desire 
to meet Krsna and be solely dedicated to Him 
increased more and more. They thought, “How 
can we cross the maya of family attachment? 
Our parents will not allow us to freely meet with 
Krsna, so how will they become blind to us?” 

With these thoughts, the gopis would come 
to the Yamuna. Knowing their hearts and wishing 
to fulfill their desire, Krsna sent Bhagavati 
Paurnamasi to initiate the sadhana-siddha gopis 
into the performance of Katyayani-vrata. When 
she came before the gopis, she taught them this 
special process and gave them a mantra to chant: 


katyayani mahd-maye mahd-yoginy adhisvari 
nanda-gopa-sutam devi patim me kuru te namah* 


This mantra has three parts. We first pray to 
Mahamaya, the external energy. She is the shadow 
of the internal energy, or Yogamaya. Mahamaya 
bewilders everyone. She builds the relationships 
between the conditioned souls, but she can 
also cut these same relationships. If Mahamaya 
cuts off the relationship and attachment you 
have for someone, then all your attraction to 
that person will be finished. Thus, we pray to 
Mahamaya Katyayani, to free us from our material 
relationships and attachment—to cut them off 
and free us to serve Radha-Krsna. She closes the 
eyes of our material friends and relatives, making 
them blind to us, so they will not disturb us and 
let us be. Therefore, we first pray to Mahamaya 
Katyayani. 

Next, we pray to Maha-yogini, or Yogamaya 
Bhagavati Paurnamasi. She establishes our rela- 
tionship with the nitya-siddha Vraja-devis. She 


* O Katyayani-devi, O great power of the Lord, O 
possessor of great mystic potency and mighty controller 
of everything, please make the son of Nanda Maharaja 
my pati. | offer my obeisances unto you. 


helps us achieve svartiipa-siddhi and connects us 
to the eternal pastimes of Sri Radha-Krsna. 

When a new bhakta joins the temple, how can 
he develop good relationships with the advanced 
devotees? He doesn’t know the process. When 
he first comes to the temple, he is still bound 
by his mundane nature. He has left his worldly 
attachments and relationships behind, but still 
has no idea of how to approach and develop new 
relationships with the mahd-bhagavata Vaisnavas. 
It is Paurnamasi Yogamaya who establishes these. 
We therefore pray to Maha-yogini Paurnamasi, 
“Please give us a strong relationship with Sri Guru, 
the Vaisnavas, and Sri Radha-Krsna.” Without 
this connection to the Vaisnavas, you cannot 
develop your relationship with Sri Krsna’s eternal 
associates, and without that, it is impossible to 
enter into krsna-lild. 

We thus pray to Maha-yogini Bhagavati 
Paurnamasi, but who does she herself follow? 
Who is her adhisvari (worshipful goddess)? 


makhesvari kriyesvari svadhesvari suresvari 
tri-veda-bharatisvari pramdna-sdsanesvari 
ramesvari ksamesvari pramoda-kananesvari 
vrajesvari vrajadhipe sri-radhike namo ‘stu te** 
Urdhvamnaya-tantra 


** You are the mistress of all kinds of sacrifices (especially 
of the topmost yugalamilana-yajna); of all actions (since 
You are the root of all potencies — miula-sakti-tattva); 
of the mantras uttered at yajias and of the sacrificial 
offerings presented to the demigods; of all the demigods; 
of the words of the three Vedas; of the enforcement of 
all scriptural principles; of Sri Rama-devi (the goddess of 
fortune); of Sri Ksama-devi (the goddess of forgiveness); 
and especially of the delightful kunjas in Vimdavana. 
When will You mercifully make me Your ddasi and grant 
me the qualification to render service in Your amorous 
pastimes with the prince of Vraja? O Srimati Radhika, 
owner and maintainer of Vraja! I offer pranama unto You 
time and again. (Sri Radha-Krpa-Kataksa-Stava-Raja, verse 12) 
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Srimati Radharani is the supreme Iévari of all isvaris. The 
Guru-varga pray to Her with a mood of loving possesiveness 
(mamatda) saying, “MadeSvari, Pranesvari. She is not just the 
Isvari of the material and spiritual worlds, She is the Isvari of 
my very life, my prana.” 

As such, the adhisvari indicated in the verse - 
katydyani maha-mdye (Srimad-Bhadgavatam 10.22.4) is also 
Srimati Radhika. Relationship with Srimati Radharani means 
to accept Her shelter, to always serve Her, and follow in Her 
footsteps. Adhisvari Srimati Radharani has the power to 
bestow relationship with Nandagopa-sita, Sri Krsna. Only 
svaripa-sakti can give this opportunity to serve Nanda-sita. 
If She asks Him on our behalf, then He will readily accept 
us as His own. And if Nandagopa-sitta accepts us as His 
dear associates, then we will have no more problems in life. 
Therefore Bhagavati Paurnamasi gives this mantra. 

The isvari of this mantra is Srimati Radharani, but first 
Mahamaya cleans us, makes a foundation, and cuts our 
attachment for others, as well as others’ attachment for us. 
A baby catches anything and puts it in his mouth. If anyone 
gives it a toy to play with, he thinks, “This is mine.” Everyone 
has this nature. We desire to collect and possess the things that 
maya created in this world. If we follow this vrata and pray to 
Mahamaya, she will first give us the good intelligence to not 
touch or take any of her property. She will give us the power 
to renounce attachment to this world. Once our attachment 
to this world is broken, then we can develop attachment to 
the spiritual world and transcendental personalities. 

Every morning Srila Gurudeva would pray: 


radhesa-keli-prabhuta-vinoda 
vinyasa-vijnam vraja-vanditanghrim 

krpalutadyakhila-visva-vandyam 
sri-paurnamasim Sirasa namami*** 

***T bow my head and offer obeisance unto Sri Paurnamasi-devi, 
who is completely adept at arranging the most elevated varieties 
of enjoyment for the master of Srimati Radhika; whose lotus 
feet are worshiped by the Vrajavasis; and who, due to possessing 
the entirety of transcendental qualities starting with kindness, is 
worshipable to everyone in the entire universe. 


The Vrajavasis arrange everything for Krsna’s 
happiness. They pray to Yogamaya, “O Bhagavati, 
please give us adhikara (qualification) for krsna- 
seva.” We should pray to Paurnamasi-devi to 
remove all our desire and taste for mundane 
enjoyment and relationships, and to awaken 
spiritual greed within us. Siva Thakura himself 
came and took shelter of Paurnamasi-devi to gain 
entrance into Vraja. 

Therefore Bhaktivinoda Thakura sang: 


tomake langhiya kotha jive krsna paya 
krsna rasa prakatilo tomara krpaya 


Crossing maya and entering Vraja-mandala 
is impossible without the mercy of Bhagavati 
Paummamasi-devi. Thus pray, “Please give me 
a chance to attain vraja-seva and vraja-bhdava.” 


In the third part of the mantra, given by 
Bhagavati Paurnamasi, we pray to Nandagopa-stta- 
devi. Who is that Devi? How can we understand 
Her and receive Her mercy? This Devi is dyutiman, 
brilliant and shining. By Her own eftfulgence, 
She gives us darsana of Nandagopa-sttta Krsna. 
Nandagopa-suta is glorious and very popular. How 
can we meet with Him? We pray to that Devi who 
has the power to show us Krsna and establish our 
relationship with Him—that is, Srimati Radharani. 

Patim me kurute namah. Pati does not mean 
only husband. It means one’s maintainer, guardian, 
life and soul. So we pray, “Patim me _ kurute 
namah—lI otter pranama unto You. Please bestow a 
permanent relationship with Krsna. May He be my 
maintainer, guardian, and dearmost beloved.” 

Bhagavati Paurnamasi gave this mantra to the 
gopis and they chanted it with great determination 
to achieve their desired goal. Coming every morning 
to the bank of the Yamuna, they would first make 
a deity of Devi out of sand. They became surprised 
to see that even after bathing the deity, she did not 


fall apart. They offered this deity articles offered in 
arcana, and then chanted the mantra. It seemed to 
them that Devi appeared directly before them in 
the form of the deity. By continually chanting the 
mantra they began to feel a swelling of happiness, 
born of awakened faith that Krsna would surely 
accept them and that no mundane person would 
be able to touch or disturb them. They felt, “My 
body is now the property of Krsna and Krsna will 
protect me and allow me to serve Him.” 

After their worship and drati, the gopis offered 
the deity to Yamuna-devi so that she would not be 
disrespected in their absence. They then returned 
to their homes before sunrise. During the day, the 
gopis fasted and remained silent and meditative. 
In the evening, they took a small amount of milk 
and fruit to maintain their bodies. 

The gopis’ parents would ask them, “What 
vrata are you following? Now caturmasya is over, 
so what vrata can you be following? What mantra 
do you chant and who is your guru?” But the gopis 
only smiled and acted demure. Internally, by the 
power of their absorption, they began to witness 
the pastimes of Krsna in a continuous stream. 

The gopis had so much bhakti and prema 
for Krsna and were worried about their future. 
As they meditated on Krsna’s pastimes, at the 
same time they thought, “Soon I will be young 
and my body will be very attractive. Many dog- 
like men will come to attack and acquire me for 
their enjoyment. How can they be blind and not 
observe me? I desire to be the sole property of 
Krsna.” They were afraid that soon they would be 
married off and sent out of Vraja. 

Later, when the gopis’ parents actually began 
to think about arranging their daughters’ marriage, 
Yogamaya and Krsna orchestrated a wonderful 
pastime: Lord Brahma came and stole all the 
calves and sakhds. As he hid them in a cave, Krsna 
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considered He could not return home without all 
His friends and calves. He Himself then assumed the 
exact forms of each and every calf and friend. Krsna 
could have immediately chastised Brahma and 
recovered His associates, but to satisfy the desire of 
the Vrajavasis—of the mothers for Krsna to be their 
son, of the gopis for Krsna to be their beloved, and of 
the cows for Him to be their calf—Krsna acted as if 
nothing had happened and returned to Gokula. This 
pastime continued for one year. 

Since millions of lives, the conditioned souls 
have been suffering from the poisonous influence 
of their material desires and lust for sense gratifica- 
tion. To become free of this poison, we must take 
shelter of the Vraja-devis. We must worship and 
pray to them. By their glorious grace, we will achieve 
our spiritual form and accept Krsna as our eternal 
maintainer and guardian. This is the meaning of 
pati. Srila Gurudeva gives us this conception. He 
engenders greed to enter this mddhurya-rasa and 
to be Srimati’s maidservant in Vraja. Then Krsna 
will be so pleased. He will accept and maintain 
us with so much happiness, as we are the beloved 
maidservants of His dearmost Srimatiji. This is the 
goal of our performance of Katyayani-vrata. 

After following Katyayani-vrata, the sadhana- 
siddha-gopis renounced everything, taking real 
sannyasa. As such, they attainted the moods of the 
nitya-siddha-gopis and were able to enter Krsna’s 
rasa-mandala. Without the association of the nitya- 
siddha gopis, it is impossible to develop these moods. 


krti-sadhya bhavet sadhya- 
bhava sa sadhanabhidha 
nitya-siddhasya bhavasya 
prakatyam hrdi sadhyata 
Bhakti-rasamrta-sindhu 1.2.2 


Sadhana-bhakti is the engagement of the mind 
and senses in the limbs of bhakti for the pur- 
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pose of attaining bhava-bhakti. This bhava is 
a potentiality that eternally exists in the heart 
of the living entity and it manifests in a heart 
purified by sadhana. 


nitya-siddha krsna-prema sadhya kabhu naya 
sravanadi suddha-citte karaye udaya 
Caitanya-caritamrta, Madhya-lila 22.107 


Krsna-prema is an eternally established reality; it 
is not brought about by sadhana. It automatically 
manifests itself in the heart that is purified by 
the performance of the various limbs of bhakti, 
such as Sravana, kirtana, and so on. 


This nitya-siddha krsna-prema (eternal per- 
fected love for Krsna) is present within the Vraja- 
devis. When their hearts, out of compassion for a 
sddhaka, melt and a ray of their love comes down 
and enters into that sddhaka’s heart, then it is 
possible for that sadhaka to attain their bhava. 


suddha-sattva-visesatma 
prema-suryamsu-samya-bhak 
rucibhis citta-masrnya- 
krd asau bhava ucyate 
Bhakti-rasamrta-sindhu 1.3.1 


Bhava-bhakti is constituted entirely of visuddha- 
sattva. It is like a ray of the sun of prema, which 
softens the heart by its various tastes. 


The sakhds are also present under the gopis’ 
guidance. Without hearing about the gopis’ pas- 
times with Krsna, it is impossible to be rid of the 
heart disease of lust, which has been with the 


conditioned souls since time immemorial. 


vikriditam vraja vadhubhir idan ca visnoh 
sraddhanvito nusrnuydd atha varnayed yah 
bhaktim param bhagavati pratilabhya kamam 
hrd-rogam asv apahinoty acirena dhirah 
Srimad-Bhdgavatam 10.33.39 


A sober person, who first faithfully and con- 
tinuously hears from his guru the narrations 
of Sri Krsna’s unprecedented rasa dance with 
the gopis of Vraja, and later describes those 
pastimes to others, will very soon attain para- 
bhakti, or prema-bhakti, towards the Supreme 
Lord, thus becoming able to quickly dispel his 
hrd-roga, his heart disease of lust. 


However, a person who has no sraddha (deep 
faith) should not speak or discuss these pastimes. 
Don't hear about these topics from any ordinary 
bogus person, for then the hrd-roga will not go. 

Sukadeva Gosvami said, “If you hear this 
lila of Krsna stealing the clothes of the gopis, 
the hrd-roga that has been with you for millions 
of lives will be finished very soon.” It is for this 
purpose that Bhagavati Paurnamasi gave the 
Katyayani-vrata mantra. Anyone who desires to 
be freed of his hrd-roga can chant this mantra, 
follow this vrata, and follow in the footsteps of the 
Vraja-devis and Bhagavati Paurnamasi. Without 
following this process, we will continue to move 
in maya for millions of lives. Gopi-bhava vind na 
paya krsna ki—without the gopi’s bhava, Krsna 
cannot be attained in this world. 


anarpita-carim cirat karunaydavatirnah kalau 
samarpayitum unnatojjvala-rasam sva-bhakti-sriyam 
harih purata-sundara-dyuti-kadamba sandipitah 
sada hrdaya-kandare sphuratu vah saci-nandanah 
Sri Rapa Gosvami 
May that Lord, who is known as the son of 
Srimati Sacidevi, be transcendentally situated 
in the innermost chambers of your heart. 
Resplendent with the radiance of molten gold, He 
has appeared in the age of Kali by His causeless 
mercy to bestow what has not been given in a very 
long time—manijari-bhava, the service of Srimati 
Radhika as Her confidential maidservant. 


May that Hari, who is purata-sundara, 
more beautiful than molten gold, appears in our 
hearts. How? Unnata-ujjvala-rasa, by drinking 
the highest rasa of conjugal love. Without this, 
by having attachment to mundane rasa, Lord Hari 
will never appear in our hearts. 

Sva-bhakti. “May Krsna be happy”—to dis- 
tribute this mood of service to Himself, Krsna 
appeared as Sri Caitanya Mahaprabhu. If anyone 
desires to attain this rasa, his life in Kali-yuga will 
be successful. Caitanya Mahaprabhu came to give 
this. This is His movement. If you step outside 
of His line, you do not have the consciousness 
of Caitanya’s movement. Then you are not in 
Mahaprabhw’s line. 

Karunaydvatirnah. Krsna is very merciful. As 
Mahaprabhu, He came with all His kindness and 
blessings, to give the jivas this sva-bhakti-sriyam, 
the treasure of His own service. 

Harih purata-sundara-dyuti-kadamba sandipitah. 
My heart may have many diseases, but everything 
will be cleaned and purified when He comes and 
appears there. 

Sada hrdaya-kandare sphuratu vah saci- 
nandanah. May that Sacinandana, who is none 
other than Nanda-nandana Sri Krsna, always 
appear in my heart. 

Bhagavati Paurnamasi gave this mantra to help 
us get entrance into that unnata-ujjvala-rasa, to help 
us meet the nitya-siddha-gopis, join their class, and 
learn how to follow in their footsteps.If you try to 
follow this vrata and mantra, you are lucky. If you 
don’t follow, you will remain and go further into the 
dark. What is the harm? Who will take responsibility 
for you? Sdstra and the Guru-varga are giving us so 
many chances. If we cannot take and accept these, 
then this is our misfortune. Punishment is always 
ready. Yamaraja is ready and waiting. Many friends 
and relatives are ready to punish us. My sons and 
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daughters, wife or husband—all are soldiers in the 
army of mdyd, ready to punish and torture me. My 
relatives and friends are the soldiers of Yamaraja. 
They come with sweetness and choke us. This pain 
is tasteful. If one’s girlfriend bites or pinches, this is 
very sweet. But they are the soldiers of maya. I am 
like a bull in a bull fight, and they all push their 
swords into me. My friends are like this. They peel 
and cut me, like a carrot or a radish. Hell is right 
here, with us. Yama-loka is not far away. All are here, 
waiting to torment us, but they cannot touch us if 
we are in the shelter of Yogamaya. There we will 
fully be Krsna’s property. Why? Because drinking 
this unnata-ujjvala-rasa will make us bright and 
strong. How can they attack us when we will be 
powertul and strong? 

Therefore, every year we get this good 
chance. If for one month we follow this vrata, 
Maha-yogini will protect us and we will have 
no problem for bhajana and bhakti. This is good 
association. Everything in our life will be favorable 
for bhakti. We will not make announcements 
about our own glories, trying to collect followers. 
There will be no need or desire for name, fame, 
and popularity—this will be like sewage. Good 
intelligence will come, and then the Vraja-devis 
will teach us how to serve in Seva-kunja. Srila 
Gurudeva opened this Seva-kunja and gave us all 
admission. We must remember our Guru-pada- 
padma and follow in his footsteps. Our only hope 
and prayer is to be with him and follow him. 

So therefore, by force, by trick or cheat, 
anyhow, follow this vrata and you will come to 
understand its result. Your life will be peaceful. 
You will have no more bad desires. All this is 
explained in sdastra; it is not my announcement or 
speculation. We should desire to follow the line 
and advice of Sri Guru-pada-padmaa. If the Guru- 
varga will be kind and help us, then we will be 


able to do so. x 
[CC-BY-ND-NC Bhakta Bandhav] 
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Our Gaudiya Guru-varga 


Explaining the Tattva on 





The Srimad-Bhagavatam gives an 
account of how the gopis performed 
Katyayani-puja 5000 years ago 


sri-suka uvdca 
hemante prathame masi 
nanda-vraja-kumarikah 
cerur havisyam bhunjanah 
katyayany-arcana-vratam 
Srimad-Bhagavatam 10.22.1 


Sukadeva Gosvami said: During the first 
month of the winter or pre-winter frost, the young 
unmatried vraja-kumaris observed the vrata of 
worshiping Katyayani-devi. For the whole month 
they ate only havisyanna*. 


aplutyambhasi kalindya jalante codite ‘rune 
krtva pratikrtim devim dnarcur nrpa saikatim 
gandhair malyaih surabhibhir balibhir dhiypa-dipakaih 
uccavacais copaharaih pravala-phala-tandulaih 
Srimad-Bhagavatam 10.22.2-3 






























My dear King, after they had 
bathed in the water of the Yamuna 
just as the sun was rising, the gopis 
made an earthen deity of Katyayani-devi on 
the riverbank. Then they worshiped her with both 
simple and opulent aromatic substances, such as 
sandalwood pulp, and with other items, including 
ghee lamps, fruits, betel nuts, freshly sprouted 
leaves, and fragrant garlands and incense. 


katyayani maha-maye 
mahd-yoginy adhisvari 
nanda-gopa-sutam devi 
patim me kuru te namah 
iti mantram japantyas tah 
pujam cakruh kumarikah 
Srimad-Bhdgavatam 10.22.4 


Each of the young gopis performed her 
worship while chanting the following mantra: “O 
Katyayani-devi, O great power of the Lord, O 
possessor of great mystic potency and mighty 
controller of everything, please make the son of * rice and dhal boiled together, 
Nanda Maharaja my pati. I offer my obeisances unspiced, with only salt and 
unto you.” %% little ghee 








Srila Kavi Karnapura Gosvami - 
vidhi-purvakam katyayani devi-pujanam 


The gopis set the excellent puja items on the sandy 
white banks of the Yamuna, which glistened like 
camphor powder. They chose a clean, quiet place 
for puja. It was a secluded location, undisturbed 
by the wind, and free from the contamination 
of Yamuna foam and the footprints of birds and 
animals. Desiring to make a murti of goddess 
Katyayani out of sand, the highly qualified gopis 
spoke in sweet voices, resembling the soft cooing 
of cuckoos. 

One gopi said, “O my friends! We have never 
observed the Katyayani-vrata. Before initiating 
this auspicious act, we should remove the evil 
elements from the atmosphere. Are we going to 
conduct the worship individually or all together? 
Let us decide in such a way that we do not end 
up with a disaster. With faith and intelligence, we 
should take decision.” 

Another sakhi said, “We should do the puja 
all together in a group. To perform puja separately 
is not good. Worshiping together will be more 
beneficial.” 

The experts in puja chanted sweet verses, 
praising Krsna’s attributes, while offering handfuls 
of fragrant flowers to a murti of Katyayani molded 
from sand. Seeing the elegant murti, the gopis felt 
that Bhagavati Katyayani herself had appeared in 
that murti. The gopis thought, “How fortunate we 
are to perceive goddess Bhagavati, even though we 
have not yet installed the deity.” Feeling that they 
had satisfied Devi Katyayani, the gopis felt elated. 
This strengthened their determination to execute 
the vow. To properly please Katyayani, the gopis 
did manasi-puja of the murti before commencing 
the worship. While concealing the confidential 
desires within their hearts and controlling their 
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minds, the gopis silently fetched water from the 
Yamuna. The gopis kept Krsna locked inside their 
hearts like a precious treasure. After washing 
their hands and doing dcamana, they sat down on 
kusa dsanas. Fixing their minds in the mode of 
goodness, the gopis silently worshiped Katyayani. 


prabha-visnor-maha-visnor- 
yoga-saktis-tvam-uttama 

bhasi kartum-akartum ca 
‘anyatha kartum-apisvari (44) 


“You are called Yogamaya, the potency of 
Maha-Visnu, who possesses all energies. You 


have the power to do the impossible. 


parat paratare! krsnapare! 
parama-vaisnavi! 

paropakara-parame! 
paramesvari! te namah (48) 


“You are expert in worshiping Krsna, and you 
are the supreme Vaisnavi. O Paramesvari! 
O supreme goddess! You always engage in 
the welfare of others. We pay our respects 
unto you." 1k 
Sri Ananda Vrndavana Campu, Chapter 12 
— Stealing the Garments of the Gopis 


*¢ Following the example of the 


gopis, the devotees sometimes 
worship the goddess Katyayani, 
but they understand that 
Katyayani is an incarnation 


of Yogamaya. ”’ 


Srila Bhaktivedanta Svami Prabhupada 
C.C. Madhya-lila (8.90) Purport 


Srila Rupa Gosvami - 


atha asraya-alambana nayikah 
prathamam sviya paraktya iti dvi-vidhah 
katyayani-vrata-paranam kanyanam 
madhye ya gandharvena vivahitah tah svtyah 
Ujjvala-nilamani Kirana, Nayika-vibhaga 1.2 


The nayikds (heroines) are first divided into 
two types: svakiya and parakiya 

Among the young unmarried gopis of Vraja, 
the gopa-kanyds who observed katydyani-vrata 
and who were married to Krsna according to the 
gandharva ritual (a simple exchange of garlands) 
are in the svakiya division. 


* Svakiya — This is a woman whose hand is 
accepted by her husband in marriage, with 
the brahmanas and sacrificial fire as witnesses, 
in accordance with Vedic custom. She is 
totally devoted to obeying the instructions 
of her husband and never deviates from the 
religious principles of a virtuous wife (pati- 
vrata-dharma). 


ie Parakitya — A woman who neglects 


worldly and celestial dharma and disregards 
the regulative principles of the institution of 
marriage (vivaha-vidhi), surrendering herself 
to a paramour in great eagerness, is known as 
parakiya. 


KKK 


kanya — Unmarried, shy young girls 
who are maintained by their mothers and 
fathers and who play with their confidantes 
without any fear or hesitation are known as 
kanyds. They possess qualities suitable for 
a mugdhd-nayika (innocent and captivated 
heroine). They are also known as kanyaka. 





The following is from Sri Srimad Bhaktivedanta 
Narayana Gosvami Maharaja’s Hindi translation 
and commentary of Srila Ripa Gosvami's Ujjvala- 
nilamani (3.16): 


“This may raise a doubt as to how some of 
these damsels of Vraja can be considered svakiya, 
or married. The qualities of parakiyd-nayikas, 
which include concealed desire (prachhanna- 
kamukata), inhibition due to social censorship 
(nivdranata) and being rarely able to meet with 
Krsna (durlabhatva) are not found in svakiyd- 
nayikas. [But all vraja-kisoris exhibit these 
parakiya qualities,] so how can these kisoris be 
considered svakiya when they reside in Vraja? 

“Srila Rapa Gosvami has reconciled this 
for us. The Vraja damsels who were accepted 
by Krsna according to the Gandharva system of 
marriage, in which the ndyaka and ndyika are 
married simply by exchanging flower garlands, 
are essentially known as svaktya, yet there is 
no clear indication or revelation that they have 
actually married Sri Krsna. For this reason, they 
have concealed desire, inhibition and a limitation 
in regard to seeing and speaking with Krsna, 
which are the qualities of parakiyd.” %& 


Srila Sanatana Gosvami - 


Sri Brhad-bhagavatamrta, Canto 1, Chapter 7, 
Verses 104—106* commentary: 


Some sixteen thousand, one hundred gopis 
had with vows worshiped Katyayani to obtain Me. 
To bring My mind somewhat to peace by seeing a 
likeness of them, I married the same number of you 
queens here in Dvaraka. (104-105) 


Of the young gopis in Vraja, sixteen thousand 
attained Krsna’s intimate association. The Mathura- 
mahatmya states, gopyo gayanti nrtyanti sahasrani 
ca sodasa: “Sixteen thousand gopis were singing and 
dancing.” The present verse specifies the number 
of those most fortunate gopis as 16,100, although 
the word ca implies that there were actually more. 
All the gopis were extremely attracted to Sri Krsna, 
but only some of them earned Krsna’s complete 
satisfaction by undergoing the Katyayani-vrata to 
obtain Him as their husband. These were the gopis 
who most zealously wanted Krsna as their own. 
Srimad-Bhdgavatam (10.22.4) records their prayer: 


katyayani mahd-maye mahd-yoginy adhisvari 
nanda-gopa-sutam devi patim me kuru te namah 
iti mantram japantyas tah pujam cakruh kumarikah 


[Each of the young gopis performed her worship 
while chanting the following mantra: “O Katyayani- 
devi, O great power of the Lord, O possessor of great 
mystic potency and mighty controller of everything, 
please make the son of Nanda Maharaja my pati. I 
offer my obeisances unto you.” | 


No one can match the gopis’ attractive sway 
over Krsna, but Krsna accepted His queens as 


* sodasanam sahasranam sa-satanam mad-aptaye 
krta-katyayani-puja-vratanam gopa-yositam (104) 
nidarsandd iva sviyam kincit svasthayitum manah 
tavatya eva yuyam vai mayatraita vivahitah (105) 
aho bhamini janihi tat tan mama mahd-sukham 
mahimapi sa mam hitva tasthau tatrocitaspade (106) 
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substitutes in His pastimes at Dvaraka. The 
principal queens of Dvaraka are in fact direct 
expansions of the principal gopis. 


Ah, willful woman**, please understand. 
All that I relished in Vraja gave Me the highest 
pleasure. And though the glory of those times 
has now abandoned Me, it still resides in that 
most worthy place. (106) 


By saying this, Krsna admits that He is not as happy 
in Dvaraka as He was in Vrndavana. He cannot feel 
fully satisfied when separated from the gopis. 


Excerpt from Sri Brhad-bhagavatamrta, Canto 2, 


>K>K >K 


Chapter 7, verse 121*** commentaty: 


In this way, all the cowherd boys, having 
accumulated the results of pious activities 
for many lives, used to play with Krsna, who 
for impersonalist jfdnis is realization of the 
bliss of Brahman, who for devotees in eternal 
servitorship is the Supreme Personality of 
Godhead, and who for ordinary persons is but 
another ordinary child. (121) 


Amazed by the incomparable good fortune of the 
cowherd boys, Sri Badarayani continues to praise 


** Speaking to Sri Satyabhama (aho bhamini). 


a” ittham satam brahma-sukhdnubhitya 
ddsyam gatanam para-daivatena 
maydsritanam nara-darakena 
dkam vijahruh krta-punya-punjah (121) 


them for joining Krsna in His cow-tending and 
other such pastimes. By associating so intimately 
with Krsna, these boys were directly experiencing 
the transcendental happiness of Brahman reali- 
zation. Krsna is the supreme worshipable Deity of 
saints (satam) who have been given the privilege 
to enter His service. Satam also means “liberated 
souls.” Krsna’s friends in Vraja are liberated persons 
who take part in the happiness of knowing Brahman, 
the Absolute Truth. Most people, however, are not 
liberated. They are mdaydsrita, bewildered by the 
Supreme Lord’s power of illusion, and therefore 
they consider Krsna an ordinary cowherd boy 
(nara-daraka). Satam can also be understood to 
indicate the seekers of spiritual knowledge, who 
realize Krsna in His impersonal Brahman feature 
and enjoy the happiness of knowing Brahman in 
that way. But to the Vaisnava devotees who consider 
themselves Krsna’s servants (dasyam gatanam), 
Krsna, the supreme master (para-daivata), gives 
Himself, submitting Himself to their control. 
Material nature bewilders the entire creation, but 
Krsna’s pure servants bewilder Him by the strength 
of their pure love and thus defeat material nature. 

Taken in another sense, maydsritanam refers 
to Krsna’s beloved gopis, who worshiped the 
goddess Maya with choice mantras: 


katyayani mahd-maye mahd-yoginy adhisvari 
nanda-gopa-sutam devi patim me kuru te namah 


These gopis could see Krsna only as an 
attractive youth (nara-daraka). They gave no 
thought to His godly omnipotence. As if ordinary 
girls, they simply focused their attention on Him 
as the sole object of their desire and affection. 
Or—another reading—the same Krsna who is 
the constant companion of the cowherd boys is 
also amorous appeal personified for all human 
females (nara-darah). Or else Krsna figuratively 
tears apart all persons (naran darayati) by filling 


their hearts with unique love for Him. Of course, 
Krsna’s attraction in the conjugal rasa is most 
appropriately described in relation to women, but 
because the gopis presume every human being 
to be like themselves, they think that Krsna tears 
apart the heart of everyone and fills it with love. 
This presumption is suggested by the use of the 
masculine form nara-darakena, which can be 
grammatically understood to include both males 
and females. 

Accepting that maydsritanam refers to the 
gopis, in this verse we have a hierarchy in which 
the devotees in eternal servitorship are higher 
than the jndnis, and the gopis are still higher. Thus 
in this verse, which glorifies the cowherd boys, the 
greatness of the gopis is also to be seen.... The gopis 
are always beside themselves with transcendental 
anxiety due to the excessive love they feel for 
Krsna. They usually cannot be with Him during 
the day, and even in their nocturnal meetings they 
do not feel as completely free to enjoy with Him 
as they would like, because of the constant threat 
of opposition from their husbands and families. 
The cowherd boys, on the other hand, are always 
free to play with Krsna in varieties of pastimes, 
both at home and in the forest. Therefore their 
good fortune is most exceptional. 

This does not contradict the many statements 
of Srimad-Bhagavatam that confirm that the 
blessed gopis are more exalted and fortunate than 
all other beings; rather, it indicates that the revered 
Sukadeva, in the core of his heart, is a follower of 
the gopis’ mood of devotion and therefore while 
elaborating on the wonderful pastimes of Krsna 
and the cowherd boys and glorifying the boys for 
being able to play constantly with Krsna in the 
forest he speaks like the gopis themselves. %& 

[excerpts quoted by fair use, from Sri Brhad-bhagavatamrta 


Vol.1 and 3, English translation by Goptparanadhana Dasa. 
copyright Bhaktivedanta Book Trust, ©2008-2019] 
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Srila Jiva Gosvami - 


When the best of women heard this, when He hinted 
that they should marry according to Gandharva 
rites, their eyes showed embarrassment, and they 
waited for the time of acceptance. Increasing His 
powers for accepting them in marriage, He again 
spoke pure words to them. 

Mutual acceptance of the bride and groom 
is the method of Gandharva marriage. Mutual 
acceptance is the highest dharma and manifests 
naturally between a couple. Having reached 
success by the Gandharva method of marriage, 
please return to Vraja. On a night very soon, we 
will meet. 

Gopdla-campit 21.39 


The last day of the worship and vows had 
passed. Joyful on attaining Krsna as their husband, 
they forgot the worship and returned to Vraja. 
All their actions were filled with the happiness of 
attaining Him. They had obtained the happiness of 
Krsna accepting to be their husband as a result of 
their prema, for which reason they had worshiped 
Katyayani. What more could be attained after this? 

Gopala-campii 21.42 





In his commentary to Sri Brahma-samhita, sth 
Chapter, Verse 3, Srila Jiva Gosvami explains 
who is real Durga: 


“In the Gautamiya-tantra, it has been stated: 


yah krsnah saiva durga syad 
ya durga krsna eva sah 

anayor antaradarsi 
samsaran no vimucyate 


“Sif the gopis were worshiping Katyayani, 


then why did Sri Krsna have to come personally 


to give the benediction? The reason is 


that Krsna and His svariipa-sakti Yogamaya 


(Katyayani) are non-different: sakti-saktimator 


abhedah. Therefore, in this case, Katyadyani-puja 


is the same as the puja of Sri Krsna.?? 


Acarya Kesari: Srimad Bhakti Prajiitana Kesava Gosvami, 





Part 3 - A philosophical assembly in Kesavapura 


Krsna is Durga and Durga is Krsna. Those 
who see any difference between these two 


are never liberated from the endless chain of 


birth and death. 


Therefore, in this quotation, Sri Krsna’s 
own internal potency has been referred to by 
the name of Durga. This Durga is not the Durga 
who is a partial manifestation of mayd. In the 
Nirukti dictionary it is mentioned: “krcchrena 
duraradhandadi-bahu-praydsena gamyate jnayate — 
that personality who is known with great endeavor 
by the performance of extremely severe sddhana is 
called Durga. 

It is also stated in the Narada-pancaratra: 


janaty eka para kanta 
saiva durga tadatmika 
ya para parama saktir 
maha-visnu-svarupini 
yasyd vijnana-matrena 
paranam paramatmanah 
muhurtad eva devasya 
praptir bhavati nanyatha 
ekeyam prema-sarvasva- 
bhava sri-gokulesvari 
yatha mugdham jagat sarvam 
sarva-dehabhimaninah 


She who is the highest, most excellent 
potency, or Maha-Visnu-svartpini, whose very 
self is Krsna (krsnatmikda), and who is the best of 
all His beloveds, is called Durga. 

One who realizes Her surely attains the 
supreme Paramatma, Bhagavan Sri Krsna, in less 
than a moment; there is not even the slightest 
doubt in this regard. 

She is Gokulesvari Sri Radha, the full embodi- 
ment of spontaneous love and the personification 
of mahabhava. Bhagavan Sri Krsna, who is the 


supreme isvara of all existence and the God 
among gods, is attained by Her mercy. Sri Radha 
is Krsna’s internal potency, and She performs 
worship of Her most beloved Sri Krsna with 
the entire wealth of Her devotion and service. 
[Alternatively, Her most beloved Sri Krsna always 
engages in Her worship with the entire wealth of 
His devotion and service. | 

That very Sri Radha, the dearmost internal 
potency of Bhagavan, is known only to those 
who perform extraordinarily difficult worship. 
Therefore, saintly persons refer to Sri Krsna’s 
beloved mistress of undivided rasa by the name 
of Durga. His covering potency, Mahamaya, is 
the controller of all the mundane worlds, and 
it covers and bewilders the entire population of 
living beings who identify with their material 


bodies. 


The following statement by Sri Durga can be 
found in the Sammohana-tantra: 


yan namnd namni durgaham 
gunair gunavati hy aham 

yad vaibhavan maha-laksmi 
radha nitya paradvaya” 


The name Durga, by which I am known, 
is Her name. The qualities for which I am 
famous are Her qualities. The majesty with 
which I am resplendent is Her majesty. 
That Maha-Laksmi, Sri Radha, is non- 
different from Sri Krsna. She is His dearmost 
sweetheart and the crest-jewel of His 


beloveds.” 3x 
[From Srila Bhaktivedanta Narayana Gosvami 


Maharaja's english edition of Sri Brahma-samhita 
CC-BY-ND Gaudiya Vedanta Publications] 


@ 15 


Visvanatha Cakravarti Thakura 


Excerpts from his Sarartha Darsini, Tenth Canto 
Commentaries of Srimad-Bhadgavatam 


katyayani mahd-maye, maha-yoginy adhisvan 

nanda-gopa-sutam devi, patim me kuru te namah, 

iti mantram japantyas tah, pujam cakruh kamarikah 
Srimad-Bhagavatam 10.22.4 


Each of the young gopis performed her 
worship while chanting the following mantra: 
“O Katyayani-devi, O great power of the Lord, 
O possessor of great mystic potency and mighty 
controller of everything, please make the son of 
Nanda Maharaja my pati. I offer my obeisances 
unto you.” 


The gopis prayed, “Oh Katyayani! Please make 
the son of Nanda Maharaja my pati.” 

But goddess Katyayani may object, “When 
you say please do it, what does that have to do 
with me? You should be allowed to do whatever 
you wish in this matter. I, on the other hand, shall 
simply inspire your parents to do the needful in this 
matter. Therefore, you should rather use the words, 
‘Please cause someone to do it, or please give this.’ ” 

Anticipating this objection, the gopis say in 
anxiety, “O great yogini! My connection with Krsna 
should be immediately arranged by you, without 
the unnecessary disturbance of my parents. 1 am 
too anxious for this and cannot wait. 

“Besides Krsna has not taken brahminical 
initiation yet, so He is not ready for marriage. 
Therefore, Goddess, overlook the proper rituals of 
marriage, and in the Gandharva style let us marry 
Krsna immediately.” Such is the implication. 
[Gandharva marriage is a love marriage by 
personal agreement without parental sanction] 

Katyayani may object, “You are thinking of 
Krsna as your husband and are anxious to have 
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intimate connection with Him even without your 
parents’ knowing. But how can I possibly fulfill 
this desire of yours?” 

The gopt replies, “Oh Adhisvari! You have all 
powers; therefore nothing is impossible for you. 
You are Mahamaya, the supreme enchantress! 
Therefore, by the power of illusion you should 
bewilder my parents, so they will not know of my 
matriage and the secret of my intimate association 
with Krsna.” 

Taking the word Devi to mean divyati (play), 
it refers to Krsna who plays and causes one to play 
(devyati). Therefore, the gopi says, “Devi means 
Krsna is indeed the husband, so please make 
Him so. Such a status of being a husband can be 
affected without marriage, and thus there is no 
harm even if I am married to some other cowherd 
man.” In this way, each of the gopis separately 
meditates on the meaning of the mantra, chanted 
to petition goddess Katyayani. 


The goddess Durga mentioned in this verse is 
not the illusory energy of Krsna called Mahamaya 
but rather the internal potency (cit-sakti) of 
the Lord known as Yogamaya. The distinction 
between the internal and external potency of the 
Lord is described in the Narada-pancaratra, in the 
conversation between Sruti and vidya: 

“Maha-Visnu’s inferior potency, known as 
Durga, is dedicated to His loving service. Being the 
Lord’s potency, this inferior energy is nondifferent 
from Him (maha-visnu-svarupinti).” 

The name Durga is sometimes used to refer 
to the internal, superior potency, as stated in the 
Pancaratra: 

“In all mantras used to worship Krsna, the 
presiding deity is the spiritual Durga.” Thus in 
the transcendental sound vibrations glorifying 
and worshiping the Absolute Truth, Sri Krsna, the 
presiding deity of the particular mantra or hymn 
is called Durga. To confuse the Yogamaya Durga 
with the Mahamaya Durga is a mistake. 

Furthermore, although the pastimes of 
Vraja are on the platform of pure transcendence 
(suddha-sattva), they somewhat resemble material 
pastimes in appearance. Therefore, there is no 
fault in the gopis’ worship of Durga, or Mahamaya. 
Independent thinkers who think that the name 
of Durga and Mahamaya refer exclusively to the 
external potency of the Lord have no chance 
of getting even a touch of the breeze carrying 
the scent of prema on their body. This is from 
Vaisnava-tosani. 


evam mdsam vratam ceruh 
kumaryah krsna-cetasah 
bhadrakalim samdanarcur 
bhiydan nanda-sutah patih 
Srimad-Bhdgavatam 10.22.5 


Thus, forawhole month, the unmarried gopis 
carried out their vow and properly worshiped the 
goddess Bhadrakali, fully absorbing their hearts 
in Krsna meditating: “May the son of King Nanda 
become my pati.” 


They worshiped Bhadrakali with the vow, “May 
the son of Nanda be my pati.” 

When the gopis saw Krsna’s determination, 
they were filled with loving ecstasy. Although 
embarrassed, they were overjoyed to receive such 
attention from Krsna. He was joking with them as 
if they were His wives or girlfriends, and the gopis’ 
only desire was to achieve such a relationship 
with Him. 


drdham pralabdhas trapaya ca hapitah 
prastobhitah kridana-vac ca karitah 
vastrani caivapahrtany athapy amum 
ta nabhyastyan priya-sanga-nirvrtah 
Srimad-Bhaégavatam 10.22.22 


Although the gopis had been thoroughly 
tricked, deprived of their modesty, ridiculed 
and made an object of play and although their 
clothing had been taken away, they did not feel 
inimical toward Sri Krsna. Rather, they were 
simply happy to have this chance to associate 
with their beloved. 


Even though the gopis were treated contemp- 
tuously, they still acted favorably toward their 
beloved by doing what would have been impossible 
for others to do. And astonishingly, the gopis be- 
came blissful by this. The gopis had been deceived 
to the extreme by Krsna’s words criticizing their 
nakedness. After forcing them to give up their 
modesty, Krsna mocked them, insisting that they 
come get their clothing. He made the vraja-kumaris 
dance like puppets (kridana-vat). 
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When Krsna said, “I am telling the truth. 
This is not a joke,” the gopis did not find fault in 
Him. Nor did they criticize Krsna when He told 
them to hold their folded hands above their heads 
as atonement. Though all this was done to them, 
the gopis felt blissful because they got to meet 
their beloved (priya). They actually became even 
more attached to Krsna for doing all these things. 

The conclusion is that when one is con- 
sidered dear (priya), whatever that dear one does 
is experienced with pleasure, even if it gives pain. 


sankalpo viditah sadhvyo, bhavatinam mad-arcanam, 
mayanumoditah so ’sau, satyo bhavitum arhati 
Srimad-Bhagavatam 10.22.25 


[Sri Krsna said:] O saintly girls, I understand 
that your real intent in this austerity has been 
to worship Me. I approve of this and thus your 
endeavors must bear fruit. 


Krsna said, “O chaste women! Though out of 
modesty you have not mentioned that your 
real purpose (sankalpa) in worshiping Me (mad 
arcanam) was to please Me, I know and I accept 
it. Because your desire was pure it will be fulfilled. 
Since I am controlled by prema, nothing is 
impossible for My premi-bhaktas to attain.” 

At this point, the krpd-sakti, mercy potency, 
made the Lord’s power more evident among 
the gopis, though the power was still under the 
control of prema, and subject to the pastimes. 
By this power, Krsna understood the gopis were 
performing austerities in the worship of Katyayani 
to attain Him, and thus He gave them the results. 


namayy avesita-dhiyam, kamah kamaya kalpate, 


bharjita kvathita dhanah, prayo bijaya nesate 
Srimad-Bhdgavatam 10.22.26 
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The desire of those whose hearts are fixed 
on Me does not lead to material desire for 
mundane enjoyment, just as grains burned by 
the sun and then cooked can no longer sprout. 


Krsna said, “If someone worships Me impurely 
or improperly, I can make that offering pure 
because I am full of good qualities. What then to 
say of your absolutely pure desire and pure love? 
The desire of one absorbed in Me does not lead 
to material desire for sense enjoyment. Because 
the object of love is the topmost spiritual entity, 
it results in the disappearance of material desire. 
Just as barleycorns roasted in the fire can never 
grow new sprouts.” 


yatabala vrajam siddha, mayema ramsyatha ksapah, 
yad uddisya vratam idam, cerur drydrcanam satih 
Srimad-Bhagavatam 10.22.27 


Go now, O pure-hearted, back to Vraja. Your 
desire is fulfilled, for in My association you will 
enjoy the coming nights. After all, this was the 
reason for performing Katyayani-vrata. 


Bearing in mind that the most auspicious time for 
a lover's first tryst is the night, Krsna speaks like 
this to the gopis. 

Krsna said, “O women, although you are 
perfected (siddha) beings, you have taken the 
role of sddhakas (practicioners) to increase the 
sweetness of My pastimes on earth. In the near 
future (ima ksapa) you will enjoy (ramsyatha) 
with Me, and thus fulfill the purpose (yat) for 
which you under took austerities in worshiping 
Durga (arya). O pure women! (sati).” 


[Sarartha-darsini English Translation 
© 2004 Mahanidhi Swami] 








amara samana hina nahi e samsdre 
asthira ha’yechi podi’ bhava parabare (1) 


The likes of such a lowly soul as me is not to be 
found anywhere in this world. Thus I have become 
most agitated due to falling into this vast ocean of 
material existence. 


kuladevi yogamdya more krpd kori’ 
avarana sambaribe kabe visvodari (2) 


O Yogamaya! When will you show mercy to me by 
lifting up the curtain of illusion with which you cover 
the universe in your external form of Mahamaya? 
You are known as Kula-devi, the traditional worship- 
able goddess of all the Vaisnavas dynasties. 


sunechi dgame-vede mahima tomara 
sri-krsna-vimukhe bandhi’ kardo samsara (3) 


I have heard of your glories and activities from the 
Vedic literatures. You take all those souls who are averse 
to Krsna and bind them within the material world. 


¥ . Amara Samana Hina 


Srila Bhaktivinoda Thakura 


sri-krsna-sammukhya ja@’ra bhagya-krame hoya 
ta’re mukti diya koro asoka abhaya (4) 


To that person whose good fortune gradually 
dawns, allowing him to again become favorably 
disposed to Krsna, you award liberation and make 
him free from all grief and fear. 


e dase janani! kori’ akaitava doya 
vrndavane deha sthana tumi yogamaya (5) 


~~ Oh my dear Mother! Showing your causeless mercy 


to this servant, give me a place in Vrndavana, for 
you are Yogamaya Herself (the internal energy of 
yoga, or union). 


tomake langhiya kotha jive krsna paya 
krsna rasa prakatilo tomara krpaya(6) 


Without complying with you, no soul at any time 
can get Krsna, for the manifestation of Krsna’s 
pastimes is all enacted only by your mercy. 


tumi krsna-sahacari jagata-janani 
tumi dekhdile more krsna-cintamani (7) 


You are the devoted follower of Lord Krsna, and 
you are the Mother of the universe. You have 
shown me the transcendental touchstone of Krsna 
consciousness. 


niskapata ho’ye mata cdo mora pane 
vaisnave viswasa vrddhi ha’ka prati-ksane (8) 
My dear Mother, I sincerely wish that you will let 
my faith in the Vaisnavas increase at every moment. 


vaisnava-carana vina bhava-parabara 
bhakativinoda nare hoibare para (9) 


Without the lotus feet of the devotees of the Lord, 
Bhaktivinoda is not able to cross to the other side of 
this ocean of material existence. 
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A FEW WORDS 


— Jagad Guru Om Visnupada Srila Bhaktisiddhanta 


; ri Gaurasundara is Svayam Bhagavan Paratattva. His 
words of instruction are His limbs. The preachers of 
His message are His extended limbs. Sri Gaurasundara’s 
teachings are the weapons that nullify the degrading 
influence of Kali. Those who are established in such 
teachings are His associates. I am supplicating a few words 
of mine to the preachers of Gaurasundara’s teachings. All the 
Gaudiyas have assemble here to worship Sri Gaurasundara, 
along with His associates and extended limbs. 

The Prabhu of my Prabhu (Srila Gaura-kisora dasa 
Babaji Maharaja) has presented the essence of all His 
teachings in these following words: 

(1) We should be humbler than a blade of grass (trnad-api- 
sunicenda). 

(2) We should be as tolerant as trees (taror-iva-sahisnunda). 
(3) We should respect all others without expecting any in 
return (amanind-mdnadena). 

(4) It is the duty of all the souls to continuously perform 
hari-kirtana in such a state (kirtantyah sada harih). 

My Prabhu attracted me to his lotus feet, having 
embodied all these instructions of Sri Gaurasundara. 
I am also requesting all my well-wishers to follow these 
principles if they really wish to attract all the souls of this 
world to the all-encompassing truth. The crest-jewel of all 
sannydsis, Srila Prabhodananda Sarasvati, has given the 
following instruction to the tridandi-bhiksus (sannyasis): 


dante nidhaya trnakam padayor nipatya 
krtva ca kaku-satam etad aham bravimi 

he sadhavah sakalam eva vihaya durad 
caitanya-candra-carane kurutanuragam 


Following in the footsteps of our Mahajanas, I am also 
requesting my well-wishers to follow these instructions. 





Sri Caitanyadeva is the topmost teacher who embodies 
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OF MINE 


Sarasvati Thakura Prabhupada 


the highest ideal of transcendence. We will 
have to repeat the instructions He has given in 
His Siksdstakam, beginning with ‘ceto-darpana- 
marjanam’. We are the carriers of srauta-vani (the 
message that is heard). We should never exhibit 
our arrogance or conceit—this should always be 
remembered. 

We should not restrict ourselves in offering 
the resident of this world their due respect. We 
will request everyone to bless us with krsna- 
bhakti. Regardless of how many favorable or 
unfavorable elements that present themselves 
before us, we will offer them our respect and 
continuously be engaged in our prema-sevd to our 
istadeva (worshipable Lord). This is the mantra of 
our worshipful Vrajavasis: 


katyayani maha-maye 
mahd-yoginy adhisvari 

nanda-gopa-sutam devi 
patim me kuru te namah 


[O Katyayani-devi, O great power of the Lord, O 
possessor of great mystic potency and mighty con- 
troller of everything, please make the son of Nanda 


Maharaja my pati. I offer my obeisances unto you. | 


vrndavanavani-pate! jaya soma soma maule 
sanaka sanandana-sandatana-naradedya 
gopisvara! vraja-vilasi yuganghri padme 
prema prayaccha nirupddhi namo namas te 
(Sankalpa-kalpa-druma 103, 
Srila Visvanatha Cakravarti Thakura) 


[“O gatekeeper of Vmdavana! O Soma, O you 
whose forehead is decorated with the moon, and 


who is worshipful for the sages headed by Sanaka, 
Sanatana, Sanandana, and Narada, all glories to you! 
O Gopisvara! Desiring that you bestow upon me 
prema for the lotus feet of Sri Sri Radha-Madhava, 
who perform joyous pastimes in Vraja-dhama, | 


offer obeisances unto you, time and time again.” | 


While preaching Sri Gaurasundara’s message 
(hari-kirtana) to the souls of this world, we will 
have to see, listen, and learn from this world. But 
we should never forget that all the knowledge 
and opulence of this world is perpetually present 
to nourish our service to Sri Guru. If the highest 
forms of knowledge and learning present them- 
selves to serve a particle of dust from the lotus 
feet of Gurupada-padma—only then will such 
knowledge and learning bear fruit. Or else, such 
knowledge and learning are in vain for they are 
like a fleeting mirage. This should always be 
remembered. 

I consider it to be my duty to remind my 
well-wishers (who are going to preach in the 
West) of the following instructions of my Prabhu, 
Srila Rapa Gosvami: 


anasaktasya visayan yatharham upayun jatah 
nirbandhah krsna-sambandhe yuktam vairagyam ucyate 


prapancikataya buddhya hari-sambandhi-vastunah 
mumuksubhih parityago vairagyam phalgu kathyate 
Bhakti-rasamrta-sindhu 2.255—256 


[One who is not attached to satisfying his senses yet 
accepts everything in relation to Krsna, is rightly 
situated above possessiveness. However, if those 
desiring liberation renounce the things of this world, 
thinking them to be material, and fail to realize that 
everything is related to Sri Hari, such renunciation is 


considered superficial, false renunciation. | 
While describing slokas such as ‘jayati- 
jayati ndmananda ripam murarer’, Srila Sanatana 
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Gosvami has elucidated on the meaning of the 
aphorism, ‘andvrtti-sabdat, anavrtti-sabdat. 1 
request my well-wishers to constantly repeat 
these instructions of our Guruvarga while 
offering their heartfelt respect to everyone they 
meet. The people you are going to preach to are 
greatly advanced in enhancing their worldly 
requirements. Their sense of discrimination 
is refined and they are to be respected. By 
presenting factual devotional conclusions to 
them, they will become suitable recipients of 
srauta-vani. We are to be greatly hopeful in this 
regard. By taking shelter of sahisnuta (tolerance), 
we will continuously perform hari-kirtana in an 
honest manner. This will inevitably lead to a 
lasting affect on them. 

While engaged in our preaching services, 
we should be careful to not imbibe a competitive 
spirit. We are only going door to door to preach 
the Truth. We should not fear from anyone’s 
disrespect or respect. We should only strive 
for the happiness of our Prabhu. We need only 
render sincere service to our Prabhu. We should 
remind ourselves that we are not going to preach 
to flatter anyone for their worldly learning or 
exalted lineage. Neither should we be repulsed 
by a person’s foolishness for such a state has only 
arisen because of a flawed conception of the real 
self (svariupa-bhranti). The people of this world 
are greatly advanced than us in terms of material 
amenities. We don’t desire such amenities. We, 
tridandi-bhiksus, are only going to do kirtana 
of Caitanya-vani. Except for the happiness of 
Sri Hari, Guru, and Vaisnavas, we don’t desire 
anything else. We are only the medium of their 
instructions. A tridandi-bhiksuk is a living mrdanga 
of Sri Caitanya. This mrdanga will continuously 
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be played upon while being under the shelter of 
Sri Gurupada-padma. 

The continuous guidance and instructions 
of Sri Guru-Vaisnavas will be the polestar of 
our lives. We will wave the flag of Bhagavan 
Sri Gaurasundara’s instructions and follow 
the dharma of a parivrajaka (a wandering 
mendicant). We have accepted the parivrajaka- 
dharma to only preach the innermost heart’s 
desire of Sri Guru Gauranga. We will be initiated 
into kirtana by placing ourselves under the 
shelter of the lotus feet of Sri Gurudeva. As a 
result, we will not be overcome by the desire to 
explore different places for our sense-pleasure. 
The hidden deity of extraneous desires will not 
have the courage to disturb us. 

Our nitya-dharma is to only serve sri gaura- 
nama, sri gaura-dhama (Gaura’s holy abode), 
and sri gaura-kama (Gaura’s desires). We will 
only subsist on mddhukari-bhiksa (likened to the 
collection of honey from different flowers by a 
bee) to preach the ideals of our Matha (spiritual 
refuge). We are not enjoyers or renunciants. 
We only nourish the topmost desire of carrying 
the shoes of our transcendental forefathers. 
By being humbler than a blade of grass, we 
will tell everyone that complete dependence 
on the Absolute Truth is the actual freedom of 
expression. Such freedom renders its material 
counterpart useless. Such material freedom 
is a part of this world, which is a perverted 
reflection of the spiritual world. By imbibing the 
sixfold principles of surrender that have been 
authorized by Sri Rapa Gosvami Prabhu, we will 
continuously be engaged in hari-kirtana. 3 


[Translated from Sri Bhdgavat Patrika 
Year 20, Issue 5] 


Sri Srimad Bhaktivedanta Narayana Gosvami Maharaja 


hemante prathame msi 
nanda-vraja-kamarikah 
cerur havisyam bhunjanah 


katyadyany-arcana-vratam 
Srimad-Bhdgavatam (10.22.1) 


During the first month of the winter or pre- 
winter frost, the young unmarried vraja- 
kumaris observed the vrata of worshiping 
Katyayani-devi. For the whole month they 
ate only havisyanna. 








he gopis who observed the vow to worship 
a meee were young and unmarried. What, 
then, was Sri Krsna’s age at this time? Krsna had left 
Gokula at the age of three and a half. According to 
Srila Vyasadeva and Srila Sukadeva Gosvami, He 
was seven years old when He lifted the mountain, 
Giriraja Govardhana, on the little finger of His left 
hand. After He lifted Girirdaja, all the elders and 
their priests gathered together and told Nanda 
Baba, “You should not treat Krsna as if He were 
your son. He is actually not your son. He may be 
a demi-god, or perhaps He is God, or someone 
like God. We have heard that Narayana Himself 
has come in the form of Krsna, and perhaps it is 
true. So you should not treat Him like an ordinary 
boy. Do not bind His hands, and do not chastise 
or punish Him. He is only seven years old, and 
yet He lifted a mountain like Govardhana. How is 
that possible? This is indeed mysterious.” 

“Oh,” Nanda Baba laughed. “I have heard 
that gopas only become mature and intelligent 
at the age of eighty. They cannot properly decide 
anything before then, because their minds are not 
fixed. Krsna is just an ordinary boy. 

“God has far more good qualities than even the 
perfected saints. Such saints do not become angry, 
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and they are not disturbed by hunger, thirst, or any 
other material distress. They do not steal or tell lies. 

“Krsna tells lies. He weeps and becomes angry. 
He plays tricks on people, and He is naughty in so 
many other ways. He some-times cries for butter 
and sugar candy. If He does not get what He wants, 
He becomes furious and hurls all the items in our 
home onto the ground, and then scatters them 
here and there. 

“This is conclusive proof that He is not God. In 
any case, even if you would insist that He is God, He 
is still my son, so I will admonish and punish Him 
and treat Him as a father should treat his child.” 

Nanda Baba continued to laugh at the notion 
that Krsna is God; then Yogamaya came, and by 
her influence, everyone present forgot this idea. 

This incident took place during the month of 
Kartika, when Sri Krsna was seven years old, and it was 
just after Kartika that the gopis worshiped Katyayani. 

There were two groups of gopis, married and 
unmarried. Although it was the unmarried gopis 
who worshiped Katyayani, the married gopis like 
Lalita, Visakha, and Srimati Radhika also had piirva- 
raga (the gopis’ tender love for Krsna before their 
first intimate meeting with Him). This is because, 
although they had met with Him so many times, 
they always felt the excited anticipation of a first 
meeting. 

The unmarried gopis were somewhat younger 
than the married gopis. Srimati Radhika is thirteen 
and a half years old, and Krsna is fourteen. Lalita 
is twenty-seven days older than Srimati Radhika, 
and Visakha was born on the same day as Radhika. 
Rapa Manjari and Rati Mafijari are a little over 
twelve years, so they are about one and a half years 
younger than Krsna. This means that when Krsna 
was seven years old, the gopis who were engaged in 
the worship of Katyayani-devi were about six; but 
they already had love and affection for Him. Their 


love for Krsna was not kama, amorous affection, 
because kama is not possible at such an age. They 
loved Him deeply, but without kama. 

Krsna told those gopis engaged in worship, 
“Next year, during the autumn season, | will fulfill 
your desires.” Then, a year later, when Krsna was 
about eight years old, He played His flute to call 
the gopis to the rdsa dance. 

It is said that Krsna was in Vrndavana until 
He was ten years old, and within that time He 
performed rdsa-lila as well as all His Virndavana 
pastimes. In other words, He appeared to be 
fourteen years old when He was actually only 
ten, and the gopis also appeared to be older than 
they were. Speaking in a humorous mood, typical 
of the playful nature of a maidservant of Srimati 
Radhika, Srila Visvanatha Cakravarti Thakura 
has said that they grew up very quickly because 
they used to eat so much butter and sugar candy. 
In actual fact, the reason they appeared to be 
teenagers is because of the influence of Yogamaya. 

In their previous births, some of the young 
unmatried gopis had been personified Vedic 
scriptures called srutis, and they are known 
as Sruti-carl gopis. Some had been personified 
Upanisads, and are known as upanisad-cari gopis.” 
Some had been sages from the Dandakaranya 
forest (dandakdranya-rsis), some had _ been 
princesses (raja-kumaris) from Janaka-puri, and 
some, daughters of the demigods (deva-kanyd). 

Among the gopis, some had the association of 
the nitya-siddha gopis, and they also had purva-raga. 
These gopis easily entered the rasa-lila, whether 


“ The sruti-cart gopis and upanisad-cari gopis also performed 
austerities to attain perfection (siddha). Since they originally 
manifested from sabda-brahma, the transcendental sound 
vibration of Vedic scriptures, they are not kdya-vyuha, or 
direct expansions of Srimati Radhika. In other words, they did 


not originally manifest from Goloka. 


they were married or not. [The unmarried gopis 
were already betrothed, and therefore they also 
thought of Krsna as their beloved in a paramour 
mood.] On the other hand, the married gopis who 
had purva-raga but did not have the association of 
nitya-siddha gopis were stopped from entering. The 
gopis described in the above mentioned verse from 
Srimad-Bhagavatam (10.22.1) had association with 
the nitya-siddha gopis. We know this because at 
the end of the month they invited Radhika, Lalita, 
Visakha, Citra, and all other such gopis to join 
them in their worship. This means that they had 
the association of those gopis, and consequently 
they could easily enter the rasa dance. 
This is confirmed in the Srimad-Bhagavatam. 
The nitya-siddha gopis and those who had 
their association entered the rasa-lila with-out 
difficulty, whereas the married gopis with sons 
or daughters were checked by Yogamaya. Even 
though they had purva-raga, they could not go. 
It appeared that it was their husbands who had 
obstructed them, but actually it was Yogamaya 
who did so. She had entered the minds of their 
husbands, fathers, mothers, and other relatives, 
influencing them to prevent the gopis from going. 
If Yogamaya had wanted them to join the 
rasa-lila, she would have made duplicate forms 
of those gopis. In this way the real gopis would 
have been able to leave their homes unnoticed 
and enter rdsa-lila. However, she could not help 
these gopis, because they had some traces of a 
consciousness that was not favorable for fully 
developed paramour love in relationship to Krsna 
(parakiya-bhava). They still had the conception: 
“This is my husband, and these are my children.” 
Their affection was not solely for Krsna but was 
shared with many others. s& 
Excerpted from Gopt-gita, Introduction 
[English Edition CC-BY-ND Gaudiya Vedanta Publications] 
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The Nitya-siddha & Sadhana-siddha Gopis 


Sri Srimad Bhaktivedanta Narayana Gosvami Maharaja 


Though there are many varieties of groups of 
gopis, they can be said to be in two categories: 
nitya-siddha and sadhana-siddha: 


(1) Nitya-siddha: The nitya-siddha (eternally 
perfect) gopis are also of two kinds: 
(1.1)  kdya-vyiha, the direct bodily 

expansions of Srimati Radhika. 

(1.2) nitya-siddha-jivas, the eternally 

perfect living entities manifested 

from Baladeva Prabhu and having 
gopi forms. They never at any time 
come in contact with the material 


energy. 


(2) Sddhana-siddha: These gopis are also of two 
categories: 

(1.1) ayauthikt, those who are not in 
groups, but who came to prakata 
Vrndavana (where Krsna’s pastimes 
are manifest in this world) either 
individually or in a pair. 

(1.2) yauthiki, those who came in groups. 
Yauthiki gopis can be further divided 
into three categories: 

(1.2.1) rsi-cari or muni-car1, the 
sages of Dandakaranya 
forest. 

(1.2.2) sruti-cari, coming from the 
group of the personified 
Vedas and sruti-mantras. 
(1.2.3) those coming from 
Janakapura. When Rama 


went to Janakapura to 
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marry Sita, the unmarried 
princesses there had a 


desire to marry Him. 


Having performed sddhana for many lifetimes, 
the sadhana-siddha gopis had completely given 
up their anger, lust, greed, and worldly desires. 
Gradually they had received nistha (steadiness), 
then ruci (taste in chanting and other devotional 
practices), and then dsakti (natural attachment). 
Eventually, from the heart of the ragatmikd-gopis, 
suddha-sattva had entered their hearts and they 
attained bhava and then prema. This position is 
very, very rare. 


The devotees in prakata Vraja, the place in 
which Krsna performs His manifest pastimes 
in the material world, are so rare. They have no 
worldly desires, pains, sufferings, or sorrows; they 
are not even aware of such desires or sufferings, 
having become freed from them in their stage of 
sddhana’.. They had attained this freedom from 
material contamination while still in the stage of 
sddhana, many lifetimes previous to their having 
become perfect. 

When they had reached the most advanced 
stage of bhava, they took birth in Vraja and began 
to associate with the eternal associates of Sri Sri 
Radha-Krsna. Those who were already married 
had no connection with their husbands, because 
Yogamaya was protecting them. 

The kdya-vytha (bodily expansions) of 
Srimati Radhika directly and freely entered rdasa- 
lila in the groves of Vrndavana. No obstacles 
prevented them, and Yogamaya made all 
arrangements for them as well as for the nitya- 
siddha gopis. The sddhana-siddha gopis, however, 
who had for the first time taken birth in earthly 
Vraja during Krsna’s manifest pastimes, were 
stopped. 

Who are the sddhana-siddha gopis? Some had 
worshiped Katyayani with the hope of receiving 
a benediction that Sri Krsna would become their 
beloved. They had prayed, “kdtyayani mahamaye, 
mahd-yoginy adhisvari, nanda-gopa-sutam devi 


” «Sadhana-bhakti is of two kinds: vaidhi and raganuga. 
When uttama-bhakti is accomplished through the 
medium of the senses of the conditioned soul, 


That bhakti which is 


accomplished through the function of the senses, and 


it is called sddhana-bhakti. 


by which bhava-bhakti is obtained, is called sadhana- 
bhakti” (Bhakti-rasamrta-sindhu-bindu, Verse 2, Sri 


Bindu-vikasini-vrtti). 


patim me kuru te namah — Please give me the 
benediction that Krsna will become my husband.” 
Actually, the gopis were young and had no real idea 
of having Krsna as a husband; they had no real 
idea of ‘husband.’ They had seen that their parents 
were married. They had seen that their relatives 
were living with their own husbands. Thus, being 
attracted to Krsna’s enchanting beauty, they were 
simply thinking of Him as their ‘play husband.’ 
They wanted Him only as their beloved. 

Some of the sddhana-siddha gopis had taken 
birth in Vraja from the womb of gopis. They were 
each married to one of the gopas, and due to 
hearing the glories of Sri Krsna, they developed 
great affection for Him and a desire to meet with 
Him. On the night of the rdsa-lila, when they 
heard the sound of His flute, they made an attempt 
to meet Him but were stopped by their husbands. 

Other sdadhana-siddha gopis, those who had 
sufficient association of the nitya-siddha gopis, 
went to meet Sri Krsna without restriction. Only 
those who had recently arrived there, and those 
who had taken birth for the first time in Krsna's 
manifest pastimes on Earth, were checked. 

Why were they checked? It is stated in 
Srimad-Bhdgavatam that a slight kasaya (obstacle) 
remained in their hearts, from which they had to 
become free. Thus, when their husbands checked 
them, their hearts burned in the fire of separation. 
The intensity of their feelings of separation from 
Krsna burnt any asubha (inauspiciousness) still 
present in their hearts. In their meditation, they 
took Krsna into their hearts and embraced Him 
there so tightly that in that meeting with Him 
their subha (auspiciousness) also disappeared. 


[Excerpted from The Pinnacle of Devotion, 
Part 2, The Gopis’ Selfless Love] 
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Sri Srimad Bhaktivedanta Narayana Gosvami Maharaja 


eames has so many forms, and we should 
never commit any offence to any of them. 
We should give them appropriate respect because 
they are the sakti of Bhagavan, but we should 
not perform any give-and-take transactions with 
them. This should be the only taking: “Please give 
your mercy to us so our enjoying spirit will go 
away.” Otherwise, this bartering mentality will 
lead us into material enjoyment. That should be 
our only prayer to them, and towards our most 
worshipful goddesses, the gopis, we should have a 
mood of following and serving them. 

In some places this potency of Bhagavan 
is known as maha-vibhiti, in some places as 
Yogamaya, and in some places as atma-mayda. In 
Bhagavad-gita (4.6) we find the words sambhavamy 
dtma-mayaya: “I incarnate by My internal energy.” 
What is the meaning of adtma-maya? That potency 
of Bhagavan in His natural form. Where does this 
atma-maya come from? Who is its root? Srimati 
Radhika. By the medium of this potency, sac- 
cid-dnanda, Bhagavan’s enjoyment takes place. 
This Yogamaya potency is eternal (nitya), factual 
(satya), beginningless (anddi), and unlimited 
(ananta). She took birth along with Krsna, so how 
can she be anddi, beginningless? Prior to her own 
birth, she arranged for Baladeva Prabhu to appear 
as the seventh child in the womb of Devaki and 
then she herself took birth from the womb of 
Yasoda later. So because she performed some 
activity before taking birth, she is eternal, and is 





therefore known as Sanatani. 
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This Yogamaya is the one who increases 
bhajandnanda, the happiness experienced by 
Krsna’s servants. This Yogamaya, taking the 
essence of the hlddinit and samvit potencies 
together, takes a devotee progressively through 
the stages of sraddha, bhava, prema, and all the 
way up to mahabhava. As if feeding the devotees 
milk, she nurtures them in so many ways, and she 
arranges for a soul who has attained perfection 
in sadhana to appear in the womb of a gopi. The 
personification of that Yogamaya, Paurnamasi, 
is the mother of Sandipani Muni and resides in 
Nandagrama. In many ways she increases rasa, 
either by providing a stimulus, or by personally 
doing so as Paurnamasi. She increases Yasoda’s 
vatsalya-rasa, she increases the cowherd boys’ 
sakhya-rasa, and she increases the dasya-bhava of 
those in that rasa. She enhances all of the rasas 
and nurtures all living entities. She is the mother 
of variegated bhajandnanda, and if one doesn’t 
take shelter of her, his bhakti cannot increase. 

This Yogamaya is the foundation of the 
Lord’s many kinds of incarnations. She makes all 
the arrangements in regard to Bhagavan’s dress, 
appearance, ornaments, and pastimes. On one of 
the many occasions when Krsna played the flute, 
the gopis went into a state of bewilderment. Some 
were wearing ornaments in the wrong places, and 
others placed make-up in places where it should 
not have been applied. They were in varying 
awkward conditions. Who arranged all of this? 
Yogamaya. Their state of disarray increased their 
beauty one million times. Yogamaya was the cause 
of this. Suppose one gopi puts an ankle bracelet 
around her neck, and a necklace around her 
ankle. When she goes before Krsna, He will see it 
and say, “Oh, you have arranged your ornaments 
so beautifully!” So tell me then: how much more 
valuable has it become? The cause is Yogamaya. 


This potency of the Lord is durvitarkya: 
inconceivable. Through Yogamaya, Krsna performs 
pastimes with His devotees, there is His mugdhata 
(being spellbound in emotion), the mugdhata 
of Yasoda and all varieties of pastimes. From the 
very beginning it is done by her for the pleasure 
of Bhagavan and His devotees. In another form 
called Mahamaya, the activities of the demons are 
facilitated and the jivas are bound within material 
existence. 

Vasudeva took Krsna to Gokula and brought 
the girl Yogamaya back from the bed of Yasoda. 
As long as she was with Vasudeva, she remained 
as Yogamaya; but when she arrived in the jail of 
Karnsa, and Karnsa lifted her up to kill her, then 
the activities of Mahamaya began, and Yogamaya, 
in an invisible form, began her own activities. 
Exactly when she changed to her shadow form, 
no one knew. Seeing this, it must appear to most 
persons that they are one and the same potency, 
but they are not one. When she was placed in 
the jail and Karnsa grabbed her, she became 
eight-armed Durga. He became astonished and 
frightened, and said, “Oh, you are directly my 
worshipful goddess!” But ultimately, at what point 
she left her form as Yogamaya, and how she did 
this and that — it is all durvitarkyd, inconceivable. 

The potency of Bhagavan is eternal, factual, 
beginningless, unlimited and_ indescribable. 
It cannot be fully described in words and an 
ordinary man cannot portray its form. Only an 
elevated, liberated, great soul can describe a little 
of it. Otherwise it cannot be described at all. 

We know that we are not the body. Hundreds 
of thousands of times we have spoken this fact to 
others, but then we perform some sensual activity 
and again we forget this. If for one second we 
forget that we are not this body, then all of our 
determination for spiritual advancement may 
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vanish. It happened to such a great liberated 
personality as Narada. In the Ramayana it is 
said that he was the cause of the appearance of 
Ramacandra. Selfishness for one penny can 
drown us in mundane consciousness. We must 
remain strong in bhajana, and with great humility 
we should perform sadhana-bhajana. Only by the 
influence of this Yogamaya — when this potency 
is transmitted into the heart of a living entity — 
will the sentiment of bhakti arise, and we will be 
able to properly engage in the limbs of devotion 
headed by hearing and chanting. How is it done? 
By the essence of the hlddini and samvit potencies 
together this sentiment arises in the heart of 
a jiva. This is called visuddha-sattva, and this is 
the activity of Yogamaya. She performs unlimited 
types of service in Vaikuntha, Dvaraka, Mathura 
and finally in Vrndavana. 

There are differences in bhakti, and also 
differences in rasa. What are the differences in 
bhakti? Sddhana-bhakti, bhava-bhakti, vaidhi- 
bhakti, raganuga-bhakti, and within them also 
are nistha, ruci, dsakti, bhava, and next, in nitya- 
siddha devotees or in sddhana-siddha devotees are 
sneha, mana, pranaya, raga, anuraga, bhava and 
mahabhava. This variegatedness is all arranged 


* Once Narada desired to marry a princess, and in 
order to be successful at her svayamvara, he prayed 
to Visnu for a face as beautiful as His. But to protect 
the bhakti of His devotee, Visnu instead gave Narada 
the face of a monkey. Not understanding why 
everyone was ridiculing him at the svayamvara, 
Narada was then told to go and look at his reflection 
in a pond. Realising that Visnu had deceived him, 
he cursed Visnu that in His next life He would lose 
His wife, and that He would have to take the help of 
monkeys to get her back. Therefore Narada is said to 
be the cause of the descent of Sri Ramacandra. 
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by Yogamaya. Bhakti is one; bhakti is not two. It 
is one sentiment, even though externally we see 
that there are sixty-four kinds, or nine kinds, or 
five kinds, or three kinds. Rasa is also one. Rasa 
is not many, but according to the different fields 
of activity of sadhakas, it appears to be in different 
forms. Srigdra is one complete rasa, madhurya- 
rasa. Manifest from that in sequence are vatsalya, 
sakhya and dasya, and it appears in those forms. 
Bhagavan is one, not two, but according to the 
gradation of one’s devotion and the gradation 
of one’s knowledge, He appears as Brahman, 
Paramatma, Bhagavan, Krsna and so many other 
forms. The same moon, according to our angle 
of vision, appears as the lunar days of dvitiyd, 
trayodasi, pancami and so on — the moon doesn’t 
change. It is the same moon; only our vision of 
it changes. Therefore sometimes it is amdvasyd, 
the new moon night, sometimes it is purnima, 
the full moon, and in precisely the same way, the 
same Bhagavan appears differently according to 
the gradation in a devotee’s sddhana. Similarly, 
Bhagavan’s potency is also seen according to 
the gradation in a devotee’s sadhana. All of this 
variegatedness is the arrangement of Yogamaya, 
and therefore for Yogamaya there are so many 
mantras: 


sri-paurnamasyas caranaravindam 
vande sada bhakti-vitana-hetum 
sri-krsna-lilabdhi-taranga-magnam 
yasya manah sarva-nisevitayah 


I offer obeisances to the lotus feet of Sri 


Paurnamasi-devi, who is _ Bhagavan’s 
Yogamaya potency. She expands pure prema- 
bhakti for the feet of Sri Radha-Krsna, and 
her mind is always immersed in the ocean of 


Krsna’s pastimes. 


katyayani maha-maye 
mahd-yoginy adhisvari 
nanda-gopa-sutam devi 
patim me kuru te namah 
Srimad-Bhagavatam 10.22.4 


[The gopis worshiped Yogamaya with this 
mantra:| O Katyayani-devi, O great power of 
the Lord, O possessor of great mystic potency 
and mighty controller of everything, please 
make the son of Nanda 
Maharaja my pati. | offer 


my obeisances unto you. 


All of the variegatedness 
in Bhagavan’s pastimes is 
arranged by Yogamaya. 
Although the influence of 
this potency is indescribable, 


Yogamaya and Mahamaya 
are called the para, 
superior, and apara, 


inferior, potencies, 


superior, internal potency, and _ because 
she is Bhagavan’s natural potency, in some 


places she is known by the name Prakrti. 


This Yogamaya and Mahamaya are called 
the para, superior, and apara, inferior, potencies, 
respectively. They are perceived as two forms. 
Actually they are one, but the original is para, 
and its shadow is apara. What is the meaning 
of “shadow”? That which is non-different from 
the original but does not 
perform the same functions, 
is called a shadow. But not 
like the shadow of a tree 
which performs no activity. 
Our shadow also performs 
no activity, but the shadow 
of Bhagavan’s potency is not 


© inactive. In Goloka, Krsna’s 
f respectively. a re 
it é rile be ee P y rasa-lila, Krsna’s taking birth, 
and they can describe it. Just They are perceived devotees serving Krsna, 
as the glories of Bhagavan - 

: , | Krsna’s form, the gopis’ forms, 
are indescribable, the glories as two forms. the trees and plants there — 
of this potency are also Actually th everything is manifest by the 
indescribable, but knowing ctulally uiey are one, 


something of it, Bhagavan’s 
pure devotees have described 
it. Sukadeva Gosvami, Vyasa, 
Parasara, Narada, Rapa and 
Jiva 


Sanatana Gosvamis, 


Gosvami — many dcaryas have described it. 


sa paraparayoh saktyoh 
para saktir nigadyate 
prabhoh svabhaviki sa hi 
khyata prakrtir ity api 
Brhad-bhagavatamrta (2.4.178) 


Bhagavan’s potencies are classified either 


as superior or inferior. Yogamaya is His 


but the original is para, 


and its shadow Is apara. 


influence of Yogamaya and is 
true and eternal. And what 
are the activities of the apara- 
sakti? In different places in 
nature, by the action of this 
potency, some things are unreal, and some things 
are temporary. Some things are satya, real, and 
some things are asatya, false. All the relationships 
that we create in this world are false, whereas all of 
the objects of this world are true, but temporary. 
Shells from the ocean are real, and silver is 
also real, but the illusion of thinking the shells 
to be silver is asatya, unreal. These shells glitter 
just like silver, and both of these things are real. 
The seer is also real. Three things are real, but 
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considering these shells to be silver is unreal. 
Or when there is a rope, a snake and a seer, 
these three things are also real, but the illusion 
of considering the rope to be a snake is unreal. 
At night, when we are walking along in the 
dark, we may step on a rope. Because it is a 
little stiff, it wraps around our foot and we cry 
out, “Snake! Snake!” Then with a lamp we take 
a look, and our fear disappears. We may have 
thought that a snake had bitten us and that we 
were going to die, but after some light comes, 
that illusion is dispelled. 

All of us are undoubtedly real, but to 
take it that “I am this body” is illusion. And to 
think that “all of these objects belong to me” 
is also illusion. What is “mine”? “I belong to 
Krsna, and I am His servant.” Up to this point 
our conception is real. We should consider all 
objects as instruments to be employed in the 
service of Bhagavan, but instead we think, “I 
am their master.” On account of this, so much 
quarrelling and fighting is going on. Sadhus 
generally consider that nothing belongs to 
them, but when necessity for a certain object 
arises, even they claim ownership over it and 
fight amongst themselves. 

Therefore, this maya-sakti is very peculiar. 
This potency is one, but the external potency 
binds the jivain an illusory conception of himself 
and his surroundings, whereas the internal 
potency, Yogamaya, illuminates within the jiva 
the knowledge of things related to Bhagavan 
and bhakti. We may pray to Mahamaya, “Please 
be merciful to us. Now we are a little entrapped 
in your illusion, but we pray to you for bhakti to 
the feet of Krsna.” sz 


Excerpt from Going Beyond Vaikuntha, Chapter 8 
[CC-BY-ND Gaudiya Vedanta Publications] 
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[Srila Gurudeva, Bhaktivedanta Narayana Gosvami 


Maharaja, leading a group of faithful devotees and 
pilgrims throughout the land of Vraja-mandala 
arrives at the bank of the Yamuna, Cira Ghata, 
where the Vraja-gopis performed Katyayani-vrata, 
worship of Yogamaya Devi for the pleasure of Sri 
Krsna. He explains many secret truths about this 
vrata and then in great happiness engages himself 
and all the devotees in worship of Katyayani-devi. 
Below is an English translation from the Hindi 
that Srila Gurudeva spoke at this place. You can 
listen to the original hindi sound file by clicking 
on this link. | 
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S.. Gurudeva: This Vraja-dhama is not a new 
place. It has been existing since time immemorial. 


By hearing and witnessing these pastimes, a greed to 
attain Krsna awakens in the heart of the sddhakas. 
The Srutis also developed this greed, as did the 
sixty thousand rsis of the Dandakaranya forest. 
They all thought, “We want to serve Krsna in the 
same way as the gopis who stayed with Him and 
worshiped Him. They performed rasa and satisfied 
Krsna by that. We also want to be able to do this.” 
Even at present times, upon hearing the pastimes 
of Krsna, a sadhaka may develop a greed within his 
heart to serve Radha and Krsna like the gopis. 


‘QS Sawer 
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Not only one or two gopis were there, but 
many different groups. For those who were quali- 
fied, who had been worshiping and practicing 
bhakti for a long time (like one, two, or even ten 
kalpas), Yogamaya had arranged to take birth in 
Vraja, from the womb of a gopi. The princesses 
(raja-kumaris) of Janaka Puri and the rsis of the 
Dandakaranya forest came to Vraja as groups 
(yuthas), whereas other gopis came alone (ayatha). 
Those who had been worshiping in the mood of 
mddhurya for tens of millions of years by chanting 
the kama-gayatri and gopala-mantra, they all took 
birth here as gopis. 
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When they were very young, as it is the 
custom in Vraja... [audio cut]. We find this 
custom not only in Vraja, but all over India. These 
young girls don’t know what marriage means. 
They have no understanding of vivaha (marriage). 
From childhood, they approach Sankara, Durga, 
Katyayani, Uma, in search of a good husband. 
From a young age, Rukmini worshiped Uma, and 
Sita-devi also started this worship from childhood. 
As such, this Katyayani puja was a custom from 
ancient times. So from birth, all these gopis who 
now had taken birth from the womb of the gopis 
of Vraja, had impressions from their sadhana in 
their previous life (samskaras) from birth. And 
in this birth, seeing the nitya-siddha, or eternally 
perfected gopis, they worshiped Katyayaniji from 
childhood. 

Katyayaniji resides at this place. All the small 
kumari girls, from this village (Sehara) and from 
the neighboring villages as well, would come 
here. Some would be of the age of two, three, four, 
five, six—as long as they were not married, up 
to the age of twelve, they would come here to do 
this puja. After twelve, they would get married, 
and that marriage would be strong. Nowadays, 
however, even marriages that take place at the 
age of thirty are weak. Marriages are no longer 
arranged by the family. Rather, girls now make 
their own arrangements. Sometimes they only 
marry in court, they arrange in whatever way they 
want, but then they leave their husband and go 
for a second, third, or fourth marriage. Both boys 
and girls are doing these things now. But before, 
when girls were given in marriage at the age of 
twelve, the verbal agreement made by the parents 
would last not just for one life, but for ten lives. 
That’s how strong these agreements were. That’s 
how their samskdras were made. 
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So these small girls would come here from 


their villages, and for one month they would bathe 
in the Yamuna. There is a tree at that place, and the 
Yamuna was flowing just nearby. The flow of the 
Yamuna is sometimes here and sometimes there. 
Now she is somewhat closer. One time when we 
came, she was flooding this whole area, yet at other 
times, we have seen her way over there. Still, she 
anyhow remains here. She especially refuses to 
leave Tapovana and always stays close to that place. 

Here, the gopis performed aradhana (worship) 
for one month by bathing every day, changing 
their clothes, and then offering dhipa (incense), 
dipa (ghee-lamps), conch shell water, and so on. 
They would perform worship with sixteen ingre- 
dients, such as bhoga-raga, naivedya etc. Now, a 
stone deity is present here, but before they would 
make a deity out of sand. They would place 
that sand deity under the tree and worship it as 
Katyayani. What would they say? 


katyayani maha-maye 
mahda-yoginy adhisvari 
nanda-gopa-sutam devi 
patim me kuru te namah 
Srimad-Bhagavatam 10.22.4 
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They did not understand the meaning of ‘pati 
(husband) or know the meaning of marriage. But 
they used to do this since childhood. If they had 
known or had the association of the nitya-siddha 
gopis, they would not have used the word ‘pati.’ 
They would have used a different word instead, 
like ‘priyatam’ (beloved), or any other word. 

When twenty-nine days had passed, on 
the thirtieth day, these young girls invited all 
the married girls whom had not given birth to 
children yet and were therefore still accepted as 
kumaris—Lalita, Visakha, Citra, Srimati Radhika, 
Campakalata, Indulekha, and so on. They also 
invited the vipaksa-gopis, like Padma, Candravali, 
Saibya, and Bhadra, as well as gopis like Kundalata. 
They invited all of them, thinking, “If they come, 
our puja will become successful.” So on that last full 
moon day, Lalita, Visakha, Radhika, and all the gopis 
mentioned earlier came here, to this place. They 
were here, at this ghdta, on the bank of Yamuna. 

In the mood of children, all the young gopis 
who had been observing the vrata took off their 
clothes and went to take bath in the Yamuna. It 
was 4 a.m. when they started to take bath, the time 
of brahma-—muhirta, and it was quite cold. Even 
though they were shivering, having a strong desire 
to successfully finish their vrata, they still took 
their bath. At that time, playing, Krsna arrived on 
the scene, along with Subala, Sridama, and other 
young boys of two-and-a-half to three years old. 
With the boys, He collected all the young gopis’ 
clothes and climbed up into the tree. He there hung 
all the clothes onto the different branches. 


Seeing that He had not yet been able to get the 
attention of the young gopis who where absorbed 
in their bathing, Krsna started laughing and 
clapping, making a lot of noise and commotion. 
The gopis then looked up and exclaimed, “Oh! 
Where have our clothes gone? And who is that in 
the tree?” They looked and saw it was Kanhaiya, 
with some other boys. They then noticed all their 
clothes—red, blue, yellow, green, and so on— 
hanging from above. “It seems like Krsna may 
not leave us so easily today,” they thought. The 
gopis folded their hands and began to pray, but 
Krsna refused to give them back their clothes, 
and instead began to joke with them. 

Krsna said, “You have committed an offense 
to the Jala-devata, the presiding deity of the water 
here. One should never bathe naked, especially 
not in the dark. You have committed an offense, 
so you should fold your hands and beg for 
forgiveness from the presiding deity of the water.” 
At last, the gopis realized that He for whom they 
had been doing this vrata had now come, and that 
whatever He was saying was only like a child’s 
play. They therefore relented and said, “Okay, 
okay, we will do whatever You ask from us.” 

In the end, Krsna told the gopis to come out 
of the water. He sent Sridama and Subala to go 
and bring the gopis to Him, but when the boys 
came down from the tree, all the gopis together 
threatened them, shouting, “Grab those naughty 
boys.” In fear, the sakhas quickly ran away. 

Some time later, the gopis finally came out 
of the water, as Krsna had requested, and with 
folded hands, they offered pranama to Him. 
After receiving their clothes back from Him, they 
returned back to their home. 

On that last day, Krsna appeared to them as 
the devata (He who had been the object of their 
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worship during their vrata) and said, I will fulfill 
all your hearts’ desires in the upcoming autumn 
full moon, sarada—purnima. 

Why did the young gopis call all the sakhis 
on the last day? Not because the vrata had 
ended, but in order to get the association of the 
nitya—siddha gopis. Without their association, it 
is impossible to become eternally perfected, or 
nitya—siddha. They could attain this on their own. 

When Krsna played His flute at the time of 
rasa, those gopis who already had children and 
those who had purva—anuraga were unable to 
come. They were stopped by their husbands. At 
that time, in intense pain of separation, they took 
Krsna into their hearts and embraced Him there. 
As such, becoming completely purified, leaving 
all other moods aside, they then arrived first at 
Krsna’s rdsa. 

Therefore, this place is the place of perfection 
for the gopis. Now we will go over there, to the 
bank of the Yamuna, and whoever is able to take 
bath, they can do so. Then, returning from there, 
we will go to the temple of Katyayani, where 
we will do her drati with incense (dhipa) and 
ghee lamps (dipa). We will chant this mantra 
(katyayani mahd-mdye...) and please her and 
Krsna by offering flowers to them. We will pray, 
‘Just like you fulfilled the inner-desires of the 
gopis, in the same way, please fulfill our heart's 
desires as well.” 

Gaura Premanande Hari Hari Bol! 


[Srila Gurudeva and devotees in unison loudly 
chant again and again:] 


katyayani mahd-maye / maha-yoginy adhisvari 
nanda-gopa-sutam devi / patim me kuru te namah 


Gurudeva: priyatama me kuru te namah 


All devotees: priyatama me kuru te namah se 
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Q: Is Katyayani-vrata recommended for those 


who aspire for the parakiya mood? Wasn’t it 
performed by the gopis in the svakiya mood 
and they chanted the Katyayani-mantra to get 
Krsna as their husband? 


A: It is an incorrect conclusion to say that this 
vrata was performed by the gopis in the svaktya 
mood. It was the gopis’ purva-raga that led them 
to perform this vrata under the direction of 
Yogamaya herself, Sri Paurnamasi devi. 
Purva-raga is like the “falling in love” stage. 
In purva-raga, they are maddened in separation 
for Krsna even before the start of their actual 
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meeting. This was because they had heard so many 
good things about Krsna, had seen His beautiful 
form, and especially had heard His flute playing. So 
their only desire was to meet Krsna and have loving 
pastimes with Him. 

In Srila Visvanatha Cakravartt Thakura’s 
Sarartha Darsini commentary to the verse of the 
Katyayani-mantra (Srimad-Bhagavatam 10.22.4): 
kdtyayant mahamaye maha-yoginy adhisvari, 
nanda-gopa-sutam devi, patirn me kuru te namah— 
he revealed the real mood of these gopis. He 
said that with this mantra, they are petitioning 
Yogamaya to arrange that Krsna becomes their 


pati. We already know that the term pati does not 
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just mean husband. Srila Gurudeva once said that 
these very young gopis, who are not more than 
six years old, don’t even really know the meaning 
of pati, or husband. But even if pati is to be taken 
literally as husband, then such a petition is asked 
with the knowledge that Krsna cannot be possibly 
married to them, because by social standard, only 
those with brahminical thread can get married, and 
Krsna has not yet received this thread. Another 
rule is that marriage can be done only with the 
consent of the parents. These gopis are aware that 
their parents would possibly not allow this. 

Thus, in the parakiya mood, by chanting 
nanda-gopa-sutam devi patim me kuru te namah, they 
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strongly petitioned Yogamaya to arrange that Krsna, 
the son of Nanda Maharaja, be their devi-pati. Srila 
Visvanatha Cakravarti Thakura explains that they 
take the word devi to mean divyati (play), referring 
to Krsna as devyati, or one who plays and causes one 
to play. So disregarding all the rules of marriage and 
possible social objections, they petitioned Yogamaya 
to arrange for Krsna to be their “play husband,” 
like in a Gandharva wedding. In such a wedding, 
matriage is simply performed by an exchange of 
garlands or in any other non-traditional way, as an 
expression of their mutual love and acceptance of 
each other. Indeed, this desire was fulfilled in a very 
unique way, when on the last day of their vrata, 
Krsna stole all their clothes and forced the gopis to 
come to Him naked to reclaim them. After hiding 
their real desire, the gopis finally surrendered and 
happily offered their whole body to Krsna, as they 
came to get their clothes, one by one. 

The nitya-siddha gopis, who are a little older 
and are already married, are in the category of 
parakiya consorts of Krsna in Vraja, for their 
relationship with Krsna broke their marriage 
vows in society. But the gopis who performed the 
Katyayani-vrata were unmarried. Therefore, there 
was no social duty to the husband to break. It is 
only on this basis that they are considered svakiya 
consorts of Krsna in Vraja, but Srila Gurudeva 
confirms in his Ujjvala Nilamani commentary: 
“They are essentially known as svakiya, yet there 
is no clear indication or revelation that they have 
actually married Sri Krsna. For this reason, they 
have concealed desire, inhibition, and a limitation 
in regard to seeing and speaking with Krsna, 
which are the qualities of paraktyd.” 

I think that by following Katyayani-vrata, 
gradually we can understand the real gaura-vani, 
or the teachings of Mahaprabhu, as embodied in 
the sloka of Srila Visvanatha Cakravarti Thakura: 
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aradhyo bhagavan vrajesa-tanayas 
tad-dhama vrndavanam 

ramya kacid upasana vraja-vadhi- 
vargena ya kalpita 

srimad-bhagavatam pramanam-amalam 
prema pumartho mahan 

sri-caitanya mahaprabhor-matam-idam 
tatradaro nah parah 


Our worshipful Lord is Vrajendra-nandana 
Sri Krsna. His transcendental abode is Sri 
Vrndavana-dhama. How the young brides 
of Vraja (gopis) worship Him is the most 
excellent method of worship. Srimad- 
Bhagavatam is our pure and flawless evidence 
of this. Krsna-prema is the ultimate goal of 
human life. This is the opinion of Sri Caitanya 
Mahaprabhu. We have supreme regard for 
this conclusion and have no inclination to 


follow any other. 


In this verse, it is made clear that the best 
method of worship of Sri Krsna is that performed 
by the gopis of Vraja, and prominent among the 
various kinds of worship observed by the gopis is 
Katyayani-vrata. 

There is another important point about the 
use of the word pati in the Katyayani-vrata. The 
word pati means pdlana-kartd, one’s maintainer 
and guardian, and this is the mood that is most 
essential in the six stages of surrender, known 
as goptrtve-varanam-tatha. Without having this 
mood of Krsna being one’s pati, or palana-karta, 
one cannot surrender and thus cannot enter the 
doorway of bhakti. 


Q: How can someone who is aspiring to be 
a maidservant of Srimati Radhika perform 
Katyayani-puja, which is to attain meeting with 
Krsna? 


A: It is another misconception to think that the 
manijaris have no desire for sambhoga or meeting 
with Krsna. We have been inspired by our Guru- 
varga to attain the bhakti of the Vrajavasis. The 
Vrajavasis are called ragatmika because the 
main constitution of their atma 
(self) is raga (attachment), 
and their bhakti is therefore 
referred to as ragamayi-bhakti 
(full of raga). In Chapter 21 of 
Srila Bhaktivinoda Thakura’s 
Jaiva-dharma, you can read 
about ragamayi-bhakti. The 
devotional activities to attain 
and follow this bhakti is 
called 
bhakti. There are two types of 


raganuga-sddhana- 
ragamayi-bhakti: kama-rupa 
and sambandha-rupa. 

The unprecedented and 
exclusive mddhurya-prema 
of the gopis is an example of 
kama-rupa bhakti. Its intrinsic 
characteristic is sambhoga- 
trsnd, or the thirst, the desire, 
for loving meeting with Krsna. 
Although this prema is completely pure and 
free from kama (lust), it is given the label kama- 
rupa (transcendental lust), just to distinguish it 
from ddsya-prema, sakhya-prema, and _ vatsalya- 
prema. These three all belong in the sambandha- 
rupa category, where devotion is based on one’s 
conception and identity of being related to Krsna as 
a servant, friend, or parent. Kama-ripa is exclusive 
to the gopis. It is not even present in the queens 
of Dvaraka or in Kubja of Mathura. Kama-ripa is 
therefore only found in Vraja and nowhere else. 

“Anuga” means ‘to follow or ‘be under 
guidance, so the term raganuga-bhakti refers to 





The word pati means 
palan-karta, one’s 
maintainer and guardian, 
which is the mood most 
essential in the six stages 
of surrender, known as 


goptrtve-varanam-tatha. 


Without having this mood 


of Krsna being one’s 


pati, or palan-karta, 
maintainer and guardian, 
one cannot surrender 
and thus enter the 
doorway of bhakti. 


the bhakti of those aspiring to follow the ragamayt- 
bhakti of the ragatmika-vrajavasis. According to 
the type of ragamayt-bhakti that one is following, 
there are two types of raganuga-sadhana bhakti — 
kamanuga and sambandhanuga. 

In regard to the desire to 
follow kdadmdnuga, there are 
also two types: (1) sambhoga- 
icchamayi, which means having 
the desire to engage in playful 
sportive pastimes with Krsna, 
and (2) tat-tad-bhava-icchamayi, 
or the desire to experience the 
sweet moods that the gopis 
of Vraja have towards Krsna. 
Take note that both are in the 
category of kamdnuga, and thus 
both—sambhoga 


as well as 


icchamayi 
tat-tat-bhava- 
icchamayi—follow the intrinsic 
characteristic of kdamarupa- 
bhakti, which is sambhoga- 
trsnd, the desire to meet with 
Krsna. There is only one 
difference really between the 
two: for those in the category 
of sambhoga-icchamayi, their desire for meeting 
is satisfied by independently meeting with Krsna, 
whereas for those in tat-tat-bhava-icchamayi, like 
the majijaris, the desire for meeting is satisfied 
only by arranging the meeting of Radha and Krsna, 
and then experiencing the happiness of their 
svamini Radha meeting with Krsna. Without this 
desire for sambhoga, which results in very sweet 
loving pastimes, this gopi-prema cannot be called 
kamaripa or madhurya-prema, as it would not 
differentiate from dasya, sakhya, or vatsalya-prema. 
So this Katyayani-vrata is exclusively for those who 
want to follow kamanuga-bhakti. 
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Those aspiring to become mafijaris can 
therefore perform this vrata, not by imagining 
themselves as gopis, but by seeing themselves as 
conditioned souls who are aspiring to be qualified 
sddhakas. We can pray to Yogamaya that she will 
give us shelter through the agency of Sri Guru and 
the Vaisnavas, and that she will release us from 
the dominion of her shadow, Mahamaya. We pray 
that we can develop easily from sraddha to sadhu- 
sanga, bhajana-kriya, anartha-nivrtti, nistha, ruci, 
dsakti, bhava, and develop prema in the company 
of Sri Guru and the devotees of Mahaprabhu. They 
will train us to begin to experience purva-raga like 
the sddhana-siddha gopis. We pray that in not too 
many lifetimes, we may enter Krsna’s manifest 
pastimes in this world, and get the associaion of 
the nitya-siddha-gopis, who will train us to become 
qualified maidservants of Srimati Radharani. So 
those in this mood may chant nanda-gopa-sutam 
devi, patim me kuru te namah and take the word 
devi to refer to devimayi Radha. In this conception, 
we can pray to Yogamaya that both nanda suta 
(Krsna) and devi (Radha) be our pati.* 


Q: Srila Gurudeva never performed this vrata, 
so why do you do this? 


A: Just because you did not see Srila Gurudeva 
perform this vrata physically does not mean he 
never did it. This vrata, like the mood of the gopis, 
is very confidential. It is not for everyone. Those 
who are following this vrata do not impose that 
everyone should follow it, just as those who do 
not want to follow it cannot impose that those 
who are inspired to do so, cannot do. From the 
time of Srila Bhaktisiddhanta Sarasvati Thakura, 


Pati can be understood in two ways: 

1) prana-pati, or the beloved of my life; 

2) prema pdlayati iti pati - One who maintains one 
through love and devotion is called pati. 
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following the instruction of Srila Jagannatha dasa 
Babaji Maharaja, the Gaudiya Matha has been 
inspiring the devotees to follow this vrata by 
including it in the Vaisnava calendar. Otherwise, 
why put this vrata in the calendar? But since this 
is not for everyone, even not for all raganugas, 
but exclusively for those aspiring for kamanuga- 
bhakti, the Katyayani-vrata remains more con- 
fidential and optional. 

Since the first time I came and stayed in Sri 
Kesavaj1 Gaudiya Matha, several Vaisnavas have 
always been following this vrata after Kartika, and 
that is because they know that in the past Srila 
Gurudeva also secretly followed it. They personally 
witnessed on many occasions how he would 
worship Yogamaya by chanting her prandma- 
mantra and this Katyayani-mantra. 

It is true that Srila Gurudeva would discourage 
devotees from joining the Katyayani-puja done by 
people who perform it in the mood of demigod 
worship (like how many Durga worshipers do in 
Bengal) or the puja performed by those who are in 
the association of sahajiyds or in the anugatya of 
unqualified persons. However, when during the last 
nine years of Srila Gurudeva’s manifest presence in 
this world, some Vaisnavas in Sri Kesavaji Gaudiya 
Matha were following this vrata every year as 
scheduled in the calendar, Srila Gurudeva knew 
about this and he encouraged it. 


Q: What exactly does the Katyayani-vrata mean? 
We cannot imitate the austerities of the gopis, so 
how to properly follow this vrata? 


A: Following a vrata does not just mean to perform 
austerities. It is true we cannot and should not imi- 
tate the austerities of the gopis who performed this 
vrata. We have to understand that the essence of 
this vrata is not performing austerities. We know 
that Laksmi-devi up to now is still doing austerities 


in Baelvan to enter the rasa-lila of Sri Krsna, but her 
austerities never gave her success. Why? Because 
she did not take the anugatya of the gopis. 

This Katyayani-vrata really means following 
a vow to receive the mercy of Yogamaya. Under 
her guidance, in the form of Paurmamasi-devi 
and Vrnda-devi, we pray to be released from the 
influence of Mahamaya and to be able to enter 
Vrndavana as qualified maidservants of Srimati 
Radharani. So following Katyayani-vrata means 
dedicating this whole month after Kartika in honor 
and worship of Yogamaya and Srimati Radhika. 

According to one’s ability, one can daily per- 
form special prayers in glorification of Yogamaya 
and sing kirtanas about the moods of the love of 
the gopis and Radha-Krsna. One can also perform 
puja to Katyayani-devi Yogamaya by daily offering 
her arcana, puspanjali, and chanting her mantras. 

The best thing is to do this vrata under the 
guidance of like-minded senior Vaisnavas, in the 
company of other like-minded devotees, and to hear 
hari-katha about this special pastime from the Srimad- 
Bhagavatam and the commentaries of our dcaryas, 
like Srila Jiva Gosvami, Srila Visvanatha Cakravarti 
Thakura, Srila Kavi Karnapuira, and others. 


Q: What important teachings can we learn from this 
pastime of the gopis performing Katyayani-vrata? 


A: Aside from what we already have mentioned, 
here are some important teachings we hope to 
realize: 

(1) What to speak of becoming qualified to enter 
Vrndavana, one cannot escape the material 
world without the mercy of Yogamaya. 

(2) Srimati Radharani is the complete svariipa- 
sakti. Yogamaya is Her special manifestation 
that governs all activities in the spiritual 
world. Mahamaya is the shadow of Yogamaya, 
governing material existence. 


(3) The highest and complete principle of 
sannydsa is embodied in the mddhurya-prema 
of the gopis, whose intrinsic characteristic 
is sambhoga-trsna, or the thirst for loving 
meeting with Krsna. Their constant burning 
desire is to completely offer their whole body 
to be utilized in the service and complete 
pleasure of the Beloved’s senses. 

(4) Srimad-Bhaégavatam 10.22.26, states a very 
important lesson, taught by Krsna to the gopis: 


Krsna said, “If someone worships Me 
impurely or improperly, I can make 
that offering pure because I am full of 
good qualities. What then to say of your 
absolutely pure desire and pure love? 
The desire of one absorbed in Me does 
not lead to material desire for sense 
enjoyment. Because the object of love 
is the topmost spiritual entity, it results 
in the disappearance of material desire. 
Just as grains roasted in the fire can never 


grow new sprouts.” 


(5) The principle of sadhu-sanga and anugatya is 
essential in both the sadhaka and siddha stage. 
By accepting guru and performing sadhana 
in sddhu-sanga (high class association), we 
can progress towards perfection. When we 
become sddhana-siddha, still our prema will 
have to develop under the guidance of the 
nitya-siddhas. In the case of the sddhana- 
siddha-gopis, by taking the anugatya of 
Vrnda-devi and Paurnamasi-devi, they per- 
formed this vrata. Upon completion, they 
received the opportunity to associate with 
the nitya-siddha-gopis and meet with Krsna, 
who promised them that in the autumn 
season of the following year, they would 
enter into His rdsa-lila. 3 
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Dhana Mora Nityananda 


Srila Narottama dasa Thakura 


dhana mira nityananda, pati mora gauracandra, 
prana mora yugala-kisora 
advaita acarya bala, gadadhara mora kula, 
narahari vilasai mora (1) 


My» treasure is’ Nityananda Prabhu, my master is Sri 
Gauracandra, and my very life-force is thesyouthful Divine 
Couple of Vraja. My strength"is*Advaita Acarya,smy family is 
Gadadhara Pandita, and Narahari Sarakara is my.pleasure. 


vaisnavera pada-dhuli, tahe mora snana-kell, 
tarpan mora vaisnavera nama 
vicara koriya mane, bhakt-rasa asvadane, 


madhyastha sri1-bhagavat-purana (2) 


I enjoy taking bath in the foot dust of the Vaisnavas, and 
I become satiated by chanting the names of the Vaisnavas. I 
have concluded that to relish the nectar of devotion, Srimad- 
Bhagavatam is the best medium. 


vaisnavera ucchista, tahe mora mano-nistha, 
vaisnavera namete ullasa 
vrndavane cavutara, tahe mora mano-ghera, 
kohe dina narottama-dasa (3) 


My mind is fixed on obtaining the devotees’ food remnants, 
and I blossom with joy at the remembrance of the Vaisnavas’ 
names. My mind dwells in the courtyard of Vrndavana. Thus 
speaks the lowly Narottama dasa. 





